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FOREWORD

The Muslim ummah was absolutely united upon the
subject for many centuries after the advent of Islam,
and there was no controversy about the question of
honouring Saints of Allah. There was absolutely no
dishonouring or disrespect shown by any party.

Unfortunately, the hidden and obvious hand
of cunning and shrude imperialism made it a
controversial subject among the Muslims. They spent
time and money and endevoured hard to achicve their
ugly cause and they did find a group of ill natured,
ignorant and unaware people to [ulfil their long
awaited desires.

Now, they are happy that they have at least
succeeded to bring into existance a band ol people
around for their nasty aims of creating gull among the
Muslims of this era. So, this is the first time that this
topic has been made a point of dispule and
controversy. Where as, you will find clearcut Qur’anic
and Prophetic versions about honouring of these
pious group of men and women. Allah honoured them



with the title of Aulia Allah in Qur’dn, and the
Prophet (p.b.u.h.) too did what Allah had done. So
where lies the difference? Yes, of course, only those
differ upon this very much crystal clear subject who
have their own axe to grind or those who are simple
minded. blind followers of the former ones and the
conscious or unconscious followers of the imperialism.

Once | had a discussion, with an American
imperialist doing research in Islam, over this topic. He
did not agree to it and said you have made blaming
others an escape goat for your own failures.

1 proved it to him by facts and figures that
No! You are the people who created these
differences. Who was “Lawrence of Arabia”? What
did Sir Humphery do in Turkey and Arab Lands? Why
do you not apen your eyes to sec these historical facts.
How could you deny history? How could you refuse to
admit your own doings?

So dear Muslims and neutral unprejudiced
readers! now, this is for you to go into the details of
the past events and discover what role the western
imperialism played in creating social, cultural, racial,
religious, lingual and other differences among the
simple hearted Muslims.

The time is ripe for the world of Islam and
ummah to get united for defeating the ambitions of
encmies. This book can be a guide and inspiration to
the unprejudiced minds, who are ready to probe into
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the realities, facts and figures.

Hoping that the sincere effort made by the
learning and research secretariate of the mission of
the gracious leadership’s station will knock the doors
of the truth loving hearts and show them the torch of
reality by washing off all the effects ol the black
satanic propaganda of imperialism and its stooges.

Javed Igbal Qazilbash
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The spiritual order of Hajj, which is the stock of
eternal life, and makes man near and close to the
horizen of Tauhid (monotheism) and transcendence
(of Allah) will not be achieved unless the service
commandments of Hajj are correctly adequetly,
befittingly and exactly put into practice.

Imam Khomeinie (R.A.)

Hajj is the grand and magnificient show of
the peak of human liberty from every thing except
Him, and the unmatched splendour and
conspiciousness ol love and self sacrifice and
acquainiance and responsibility in the vastness and
breadth of individual and social lives.

Thus, Hajj is the crystallization of all the
standards of facts and the values of Islamic school of
thought. Although the faithfuls have old and ancient
acquaintance with this service of Allah, and each year
they fervently and seditiously present themselves from
all over the World and wash away the rusts of the
hearts with the pure zamzam (spring in Mecca) of
monotheism and renew their alliance and agreement
with the friend (Allah). Although our cultural and
literary heritage is replete and brimful with the life
giving teachings of Hajj still numerous and countless
dimensions of the important ritual have been left over
as unrecognised and obsolete.
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The victory of the Islamic revolution, like all
the rest of Islamic knowledge and commandantments
accomodated and placed Hajj as well at its actual
station in the reflection of the bright and brilliant
ideas of Imam Khomenie (R.A.) and showed it's real
and righteous face and rich contents.

Still a long way has to be traversed so that
the philosophy, dimensions, effects, blessings and
sanctity of Hajj gets known and recognised. The Hayjj
performing faithful sets his foot on the generous
stations and the great signifying indicalory missions,
which were the places of descent of the Allah’s angels
and the staying of prophets and saints.

The mission of the gracious station ol
leadership, by getting inspiration from the everlasting
and gracious meditations and ideas of the late Imam,
who was the reviver of the Ibrahimic Hajj, and taking
benefit of the worthy guidances ol the beloved leader
of revolution Hazrat Ayatullah Khameinei (be his
shadow last for long); and setting up a secretariate of
learning and research to achieve and matcrialize the
great end, endevours hard to open a new chapter for
the Muslim thinkers and those having association with
the culture of Hajj and the pilgrims of the Harmain
(Mecca and Madina).

Therefore, it has started endevouring in the
fields of research, compilation and translation of
books and varient effects in connection with the facts



and knowledge of Hajj, acquaintance with the holy
places, the history and life stories of the great Islamic
personalities, the consideration and contemplation of
the narrative accounts and memories and specially the
problems, etiquettes and ethical injunctions of Hajj.

This book is a gift to the reader [rom this
institution.

Undoubtedly, the guidance and cooperation
of the thinkers will lessen the shortcomings and the
secrelariate of learning and research of the mission of
gracious leadership's station shall welcome the
coworking of those intrested and warmly greet them.

Jl&:ﬁ|¢:J.ﬁ_g‘_;._.J_,ﬂ1a1wJ

The learning and research
Secretariate of
the mission of the
gracious leadership’s station.



PREFACE

The recognition of the saints of Allah and loving them
has plenty and ample of training effects. The
benedictions which are obtained from this
acquaintance soothes the heart and soul of every truth
secking person and calls and attracts him towards
harmony and coordination together with faith and
piety.

Foundamentally, honouring the saints ol
Allah and His capable servants and cxpressing love
and affection for them, is as a matter of fact
appraising and appreciating the spiritual values and
monoetheistic aspirations and the cause of promotion
and maturity ol faith and picty in man’s life.

It is necessary that man should, get his
relations closer to the saints of Allah and beneficient
souls, who have a status, station, and reverence with
Allah, and move along harmoniously with them. Such
relations and bonds make man recall and remember
those values, facts, and principles of which these
worthy and decent men were proclaimers and heralds.

Before every thing clese, for the sake of
establishing closer bonds and stronger ties with the
pious scrvants of Allah, their love must take its’ place
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in the heart of man, in a way that he may live with
their love and die with their love. This is a love of
Allah which He has promised his faithful servants.

T3 e M o) Jrms Sl ooy 2Ty S

As love is a matter of hearl and interior and
apparantly does not have any visible sign, therefore,
one should, for its declaration and expression, make
use of the special ways and means which is
traditionally acustomed among the intellectuals except
where it is prohibited by the Sacred Divine Law.

The various actions such as seeking gift lor
luck. imploring for help, imploring to intercede,
visiting graves, and commemorating the Allah’s Saints,
all are manifestations of love and affiliation with
them. We have, in this book, by refering to Qur'an
and Sunnah and on strength of Allah and Prophet’s
sayings and the character of Sahaba (the companions
of Prophet [p.b.u.h.]) and Tabeyeen (thosc under
their influence) proved the legitimacy and desirability
of these activities and manifested this fact that thesc
do not have any aim and object except expressing
friendship ol those whose fricndship has been
declared obligatory and necessary by Almighty Allah.

We perceive that every free Muslim who
does not carc about the doubts and the broad casting
of every Dick, Tom and Harry and only keeps the

Xii



Qur’dn and sunnah of the Holy Prophet (p.b.u.h.) in
his view, will clearly and distinctly follow this fact and
will observe and find out that how weak and baseless
is the pledge of that small group which considers the
honouring of Allah’s Saint as idolatory, polytheistic,
and controversial to the Qur’an, sunnah and the
characters of the pious ancestors.

We hope that this book would be the cause
of clearity and illumination of the minds of the
Muslim brothers who, under the (negative) effects of
the extremists, reasonlessly and baselessly accuse their
brothers ol going astray and take distance from them.

Likewise, we are desirous that the fact gets
clear and illuminated for all and they may know that
the friendship of the Saints of Allah and their respect
and honour is the only and sole harmony of motion
and direction with those guided aright, following
whom 1s the source of salvation.

bt Ao A S n o ) S

Yagoob Jafary
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Chapter 1/1

CHAPTER -1
Who are the Saints of Allah?

Since the very time when Adam was expelled from the
Paradise and he set his feet upon earth, obliged and
compelled to accept this distance and seperation,
Allah never at all left him alone and by sending
apostles, prophets, descending holy books and
boradcasting His messeges informed the sons of Adam
about their duties, and obligations and invited them to
His worship, prayers and adoration.

Consequent upon this invitation, the sons of
Adam (A.S.) scggregated into two groups, one of the
two ignored the invitation of Allah and moved upon
the way of Satan and those of the other group
accepted the invitation from the core of their hearts
and recognised the aim of the creation, wheih was the
same, adoration and worship of Allah, and steped
along the course of Allah. These are all the friends of
Allah, whome Allah has led out of darkness, towards
the light.



2/ Chapter I

Just as light has power and strength and
sometimes weakness and dimness, the friendship of
Allah too has dégrees and stages. Those who have
reached the higher stages, have attained the station of
Wilayat (devolution to holy Imam) and we call them
Aulia Allah (the Saints of Allah).

The holy Qur'an has introduced the saints as
follows:

i, Yl Gy Lol ol g s M e gl o iy |l
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“Now surely the friends of Allak they shall have no
fear nor shall they grieve. Those who believe and
guarded (against evil). They shall have good news in
this World’s life and in the hereafter, there 1s no
changing the words of Allah; that iy the mighty
achicvement''. (Younas :62-64)

A few of the facts which we comprehend
from this verse ol the holy book are as under:

1. “Fear’ and “‘grief”, the former one ol
which is the apprchension about the future and the
later one is sorrow about the past, is away from the
Saints of Allah and they enjoy peace and tranquility of
mind and heart, which are the important signs of the



Chapter 1 /3
faith in Allah.

2. The Saints of Allah possess two
characteristics through which they have attained the
station of Willayat. The first one is faith and the
second one is continous and stable piety. (We must
see that the text J,ix |15, leads to the continuity and
persistance of peity.)

3. The saints of Allah hold the station of
“Bushra’ (glad tidings and good news) both in this
World and Hereafter. ““Bushra’ in the Hereafter
means making use and benefiting from the boons and
benedictions of Allah and entering the paradise, and
in this World it consists of a kind of special and
peculiar relation between Allah and His saint, which
has been refered to as “‘Mubashirat’ (fore runners)
according to the Hadiths (traditions).

sdlaladl g 2 g b JU Gl i Dl ysy s
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The Prophet (p.b.u.h.) said: “Bushra" which cxists
for the Saints of Allah in this World is the true and
good dream through which a faithful one is given
glad tidings and that is one part of the forty six parts
of Prophecy. (Tafseer Tabari vol. vii p. 137.)
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Again the Prophet of Allah (p.b.u.h.) said:
“Prophethood and apostleship has discontinued and
no Prophei will come after me, But "“"Mubbashirar”
will remain there. They (the [riends of Prophes
{p.b.o.h.) said: “Oh Prophet of Allah what is
“Mubbashirat'"?" He said it is the dream of a
Muslim and that i5 a part oul of the parts af
Prophethood.” {Ad dur ul Mansoor vol v, p. 376.)

Doubtlessly, the “Muslim"™ in this tradition
does not consist of each and every Muslim, instead
according to the symmetry and context of the verse
and the narrations it means the same “saints of Allah™,

4. The station which Allah has approved for
His saints is like the traditions of Allah and is totally
unchangable. (&l oLldsd Las )

5. This is a very much sublime and great
status and i1s a gigantic success and great deliverance
which is not achievable for and accessible to every
one. Many traditions of the Prophet (p.b.u.h.) have
reached us as an exegesis of this verse and the
introduction to the Saints of Allah, we content
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ourselves with presenting one of those as an example.

,gL:.I.J"EIIr_Q_Lz_I_A.{i:.L,r-M;L__erAG1u:%£ W J g3 JU
rﬁ:dﬁ?r_ﬁe-iualjmdfﬁgrhw:k};m_q.u\
35 o ety el iy Jal 2 a1 3 L ples
O Vg bbbl 1300 3l Yooy o o ol e
PR EIeR P RPN PRE I oH

WL

The Prophet of Allah (p.b.u.h.) said: “There are
some out of the servants of Allah so that the
Prophets of Allah and the martyres envy upaon
(seeing) their status (station).” They, (companions
of Prophet |p.b.u.h.]) said: “Oh Prophet of Allah
(p.b.u.h.), whom does that group consist of, 30 that
we become their friends.”

He said, *They are a group who, without any
altention Lo wealth or race, befriend each other,
solely for the sake of Allah. Their faces are from the
light and they stay on the Cathedra (tribune) of light
and while the people have fear, they are not afraid,
and when the people are sorrowful they do not get
sorrowful, and he (Prophet) recited this verse of the
hOlY BOOK. &y jmm b Y ek <5y Bl gt 01 Y1 (Tafseer
Tabri vol. vii p. 132.)

We must note that according to this
tradition the station of saints of Allah is above that of
Prophets and martyres since they envy and emulate
their stations.
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The other point to be taken in view is that it
is possible that the saints of Allah with such qualities
and peculiarities may be present in every age but their
tracing out and recognition itself is a much difficult
and a cumbersome work. According to the substance
and purport of the above mentioned verse, the saints
of Allah possess continous, progressive and stable
faith and piety, and it is difficult or rather may be
impossible for us to recognise a person having
persistant picly and who may have led his life from
beginning to the end with picty and [ear of Allah and
avoid sins and prohibited activities, as Lhis 1s a
condition of the interior which only Allah and that
person himself know.

Now, if Allah introduces us to some special
and particular persons having such condition only in
that way we would recognise the saints of Allah with
complete satisfaction.

Consequently, we say that Allah has
introduced the Ahl al-Bayt (A.S.) (Family members of
Prophet; Fatima his daughter, Ali her husband and
cleven Imams from their lineage) in Qur'dn, as
persons who are pure, infallible and away from every
kind of impurity. contamination and sin, that too in
such a manner that the resolution and intention of
Allah has become incumbent and is acrued in
connection with their purity and not getting
contaminated with impurities and sins.
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This is the same persistant piety about
which Allah has informed us regarding Ahl al-Bayt
(A.S.) in Qur'an:

oS b ol ol e JI St cad Ay L
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“Alfah only desires to keep away rhe uncleannesy
from vou, Oh people of the House! and to purify vou
a (thorough) purifying.” (Ahzab: 33)

Now, let us see who are the Ahl al-Bayt
(A.S.) refered to in this verse of Qur’dn. The Prophet
(p.b.u.h.) has introduced his Ahl al-Bayt through
numerous traditions, which have reached a stage of
repetition and successive (hear say). You may focus
your attention upon the following two traditions, as a
specimen.

First Tradition:
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URCLI SN ER SU BTG B UL PR ST |
s il ey el gl Lo ylosy 2ol
a3l el oY s g 1 o LS gl
ety e s T gt on gl y o M e

T [FCE PRCI LS PG 5[4 & [



8 / Chapter 1

This verse (= ) Soe o Lldl iy o Luil) revelated in
the house of Ome Salma (Prophet’s wife) and the
Prophet (p.b.u.h.) of Allah called Fatima (A.S.),
Hassan (A.5.) and Hussain (A.5.) (near himself)
and covered them with a garb (cloak) and Ali (A.S.)
was al Lhe back of them. Thus he covered all of
them with the garb and then said: “Oh Allah these
are my Ahl al-Bayt (family members) let the
impurity be away from them and purify them. Ome
Salma said: “On Prophet of Allah, am I too one of
them?™ He said: *You have your own place and you
are blessed. "

Second Tradition

J;,L,nga14;gwg|cJ_h:;Juuuﬁ.
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Aysha (wife of Prophet [p.b.u.h.]) says: The Prophet
(p.b.uh.) went oul early in the morning and he had
covercd himself wilh a black wollen cloak, Then
Ilassan son of Ali (A.S.) came he covercd and Look
him under the cloak: So after that he took Hussain
{A.5.) under the garb. Afterwards, Fatima (5.A)
tame and he took her too under the garh.
Therealter, Ali (A.S.) arrived, he made him as well
enter under the cloak. Thus he said: _si) diay Ll
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It is clearly evident [rom these Lwo
traditions and many more, which have reached us in
this connection, that ““Ahl al-Bayt™™ in the (above
mentioned) verse means Ali (A.S8.) Fatima (5.A.),
Hassan (A.S.) and Hussain (A.8.). Of course, this
verse was revelated as in the middle of the verses in
which the wives of the Prophet (p.b.u.h.) have been
addresscd. Bul the pronouns used in the verses of
both sides (before and after) which are concerned and
pertaining to the wives ol the Prophet (p.b.u.h.) are in
the form of (eminine plural. Whereas, in this verse
those (Pronouns) are in the form of masculine plural
which indicatles that the addressees of this verse are
different from those of the verses before and behind
this particular verse.

Viewing this symmetry, context and similarly
numerous traditions out of which we described two,
should we say thal the addressee of this verse are the
Prophet (p.b.u.h.) Ali (A.5.), Fatima (5.A.) Hassan
(A.S.) and Hussain (A.S.). If they introduce an other
person or persons out of their children as Ahl al-Bayt
we would certainly and doubtlessly accept il.
According to this very verse these five persons never
at all tell a lie. The reason being that false hood and
lie is a greal impurity and contamination and Allah
has moved impurity away from them.
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Therefore, we conclude that the existance
of Allah's saints, as a kind, with all those signs which
are discribed in Qur’an, is possible in every age. But
the recognition of their personalities is very difficult
rather impossible and absurd for us. But of course
only when Allah or the Prophet (p.b.u.h.) introduce
particular persons to us,

In the “verse of Purification™ some qualities
of Ahl al-Bayt (A.S.) have been described, which are
distinctly and clearly coincidable with the qualities of
the Saints of Allah described 1n the other verse.

Ahl al-Bayt (A.S.) are the worthy, valueable
and distinct evidence and living proof ol the existance
of Saints of Allah.

We find in so many Lraditions that the love
of Prophet (p.b.u.h.) and his Ahl al-Bayt (A.S.) is
considered as the part of the conditions of faith.

0551 sz oS ko ¥ N GG il s
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Anse narrates from the Prophet (p.bouhl) “No one
among you will be faithful unless T be more beloved
1o him than his father and sons, (Sahech Bokhari
vol. i p.17.)
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The Prophet of Allah said: ““Indeed, three
reverences exist for Allah if some pne protects them
Allah will protect and save the affair of his religion
and World and if he does nto protect them Allah
will not protect any thing for him. The sanctity of
Islam, my honour, and the honour of my relatives.”
{Al-Majm al-Kabir (Tabrani): vol iii p. 135
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The Prophet (p.b.u.h.) said: “Do consider the love
of our family as binding (incumbent) because the
one who meets Allah (dies) while he loves us he will
enter the paradise by our intercession (mediation).
By the one who has my life in Ilis hands {Allah) the
practice of no servant will benefit him except when
he recognises our right. (Majma al-Zawaid vol. Ix, p.
172.)
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Chapter 1L / 13

CHAPTER - 11
Resorting and seeking access to the Allah’s Saints.

Rcsnrting the Saints of Allah and the generous souls
and making those who have a greal station and
reverence near Allah as a mean to approach Him and
also for the sake of nearing Allah and manifesting our
humility and humble mindedness to him and asking for
the fulfillment of our needs, is a decent and Allah
approved deed, which becomes the cause of
strengthening of relations with Almighty Allah.
Basically, the development of relations
between the man of mud and Almighty Allah is not
possible without a media. We observe that Allah
propagated and broadcasted His messages, through
the special persons who were the same apostles, to the
people. And He does never Himself directly address
the people. And man too cannot communicate and
develop relations with Allah without a media. Now
this media can possibly be a practice like the prayers,
[asting or culogies and it is possible that it be in the
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form of a Allah man like the “Saints of Allah.”

This subject has been clearly and distinctly
described in Qur'an and mediation and contemplation
over those meaning can make us aware and

acquainted with the fact.

e N

0, you who believe! be careful of (vour duly to)
Allah and seek means of nearness to Him and strive
hard in His way that you may be successful
{Mayedi: 35)

In this verse, Allah has commanded the
faithful ones to seck a media and means for the sake
of nearing Allah. Of course, the kind of media has not
been specified here (in this verse). It is known that
any thing which is Allah’s will and desire and the focus
of His attention can become a media, such as Kaabah,
Hajar Aswad (the black stone fixed in Kaabah wall},
Qur'dn or it may be a form of practice such as prayers
Hajj or possibly the abandonments like fasting, or that
can be from the man kind such as the Saints of Allah,
Prophets and martyres.

Finally, any thing which can near us to Allah
and make us remember Allah can be a media and
means (of communication) between us and Allah.
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The Saints of Allah, also have this condition
and therefore they have been introduced in a few
Hadieths as under:

dUM:QJIH:;’%HiL}L-rJU:ﬂMJ-M_ e
S35, 130 e i

They questioned the Prophet (p.b.u.h.) about the
Saints of Allah. He replied: “They are the persons
that, when people see them, they get reminded
about Allah." (Tafseer Tabri vol, vii p. 132.)

“And hold fast by the convenanrt (rope) of Allah all
fogether and be not disunited’’ (Ale-Tmran: 103)

What does Hablullah (the rope of Allah)
mean? Doubtlessly it is something else than Allah, for,
Hablullah is not one of the names of Allah. Now, it is
the Prophet (p.b.u.h.) or Qur'an, it is the Prophet
himself or the Prophet (p.b.u.h.) and the Imams of
Muslim or all of them. May whatever it be, in any
case, it is a medium of contact between the people
and Allah.

Anyway, the Saints of Allah are the clear
and evident points of application of (term) Hablullah.
To make contact with them and resorting to them
causes the nearing and getting close to Allah.
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“And had they, when they were unjust to themselves
came to you and ask forgivenesy of Allah and the
Apostle had (also) asked forgiveness for them, they
would have found Allah oft returning (to mercy)
Merciful" (Nisa: 64)

In this verse Allah guides people toward this
fact that they should better go to the Prophet
(p.bu.h.) for the sake of repentance and forgiveness of
Allah. And, in connection with their own repenting,
they must consider the Prophet (p.b.u.h.) a medium
between themselves and Allah, so that he may scek
forgiveness and salvation for them (from Allah). In
such case, their repentance and penitence will be
accepted and granted,

This is a worthy and valueable application of
resorting to the Prophet (p.b.u.h.) which Allah has
reminded the people.

This verse clearly and unconpicously proves
the legality and authenticity of resorting to persons
other than Allah.

However, we will soon discuss this fact that
the life and death of Prophet (p.b.u.h.) does not have
any difference in this issue of resorting.
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This fact has come in the true Hadieth a few
specimens of which, we will see later.

Resorting (issuwe), as in Hadieth

The legality and authencity of resorting to
the Saints of Allah and considering them a means to
scek the nearing and closeness of Allah and asking for
the grant of needs has been established by numerous
traditions and Hadieths. The character of Muslims,
right from the age of the Prophet (p.b.u.h.) up to this
time, has continuously been resting upon it. And, not
only that this practice is not idolatory but also it is
showing humbleness and humility to Allah. Infact, a
person who makes the Prophet (p.b.u.h.) and the
Saints of Allah a medium of nearing Allah, considers
himself so very small and worthless before God that
he is not satisfied about Allah’s attending and paying
heed to him and therefore he makes those persons
who have a worth and grace and are the focus of
Allah's attention and kindness, a medium (between
himself and Allah). So that Allah may, for the sake of
their honour, grace and respect bestow upon him too
His vast blessings and mercy. And this, therefore, is
the utmost and extreme show of humbleness, humility
and servitude towards Allah.

Now, we read a lew traditions which have



L& / Chapter 11

reached us in this scenerio and context.
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Usman Ibne Hupaif narrates that: “a blind man
came to the Prophet (p.b.u.h.) and said: "Do ask
Allah to grant me fitness and cure.” the Prophet
{p.b.u.h.) said: “If you wish so 1 will pray for you
and if you wish so, be patient and this is better for
you" He replied, *Do pray.”

The Prophet (p.b.u.h.) ordered him to make
abolution and be very careful and particularly
cautious in il and say 1wo Rakkats (units of prayer)
and pray in this way.

“Oh Allah! I ask you, for the sake of Your Prophet
(p.b.u.h.), who is the Prophet of merey, 1 focus my
altention upon you so that my need gets fulfilled. O
Allah! make him preemplor (inléréessor) about me."
Ibne Hunaif says: “By Allah we had not scgeregated
and talked much when that man again appearcd in a
condition as if he did never have a vermin and
calmity,'" (Supan Ibne Maja vol. i, p. 441 and
Mustadrak Hakim vol. i p. 313.)
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Tirmizi, ibne Maja, and Hakim has
considered this tradition as a correct one. The
Prophet (p.b.u.h.) as you can observe, according to
this Hadieth, himself teaches that person the
condition and way of resorting to Allah, while asking
for a need.

The resorting to the Prophet (p.b.u.h.) is
repeated, once addressing Allah and once addressing
the Prophet (p.b.u.h.).

The text of the Hadieth is quite clear and
does not need any kind of interpretation or allegorical
explaination. The considerable point is this, that in
this tradition the Prophet (p.b.u.h.) has been declared
as a medium and means while he is still alive. Soon we
will establish this fact that the life and death of
Prophet (p.b.u.h.) does not make any difference at the
station ol resorting.

Suplementarily, we must be attentive to it
that, in this tradition, the Prophet (p.b.u.h.) did not
pray for that man himself, instead, he (man) himsell
prayed to Allah, according to the teaching of the
Prophet (p.b.u.h.) and made the Prophet (p.b.u.h.) a
medium between himself and Allah.

wgﬁdufl:duﬂ1dﬂjﬂlmlﬁ-ﬁﬁﬁu’f




20 f Chapter II

ol Lsliflsplally i Ldls e Wiadan o) glielact
($9 1o pamne Lalia gy alaally 2l I Toamns
.|.I.-u'|._..i.|-5,r_,.= s dodsode,

Jabir narrates from the Frophet (p.b.u.h.) that he
said: “Whosocver while hearing the Azzan (call for
prayers) says, ""Oh Allah Oh the owner of this
perfect invitation and the prayer which has been
established, bestow vpon Mohammad (p.b.u.h.)
virtue, excellence, and intercession and get him (o
the desirable post and station which you have
promised him™ my intercession (mediation) will
reach him wpon the resurréction day. (Sahih
Bukhari vol. i p. 253.)

As you observe, the Prophet (p.b.u.h.)
desires and wishes that the Muslims ask the Almighty
Allah to grant him the intercession and mediation.
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The prophet (p.b.u.h.) said: “*Nobody comes ool of

his house and does not recite this prayer but Allah
attends to him and seventy thousand angels ask
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salvation and forgiveness for him; "oh Allah! for the
sake of the beggery and supplicators of Your
threshold, and for the sake of this movement of
mine which is not for disobedience, pleasure seeking
and pomp and show (deciel) instead, it is for the
sake of avoiding j,."uur anger and fury (offence) and
seeking your pleasure I ask vou Lo grant me refuge
from the hell fire and forgive my sins for, no one
accept You forgives the sins. (Sunan ibne Maja vol.
i, p. 261.)

In this tradition, the Prophet (p.b.u.h.)
reminds the people that while requesting and asking
for the grant of need from Allah, they must seck the
resorting to and recourse of the supplicators of the
court of Allah, who are the same, Saints of Allah, and
make them their mediator and intercessor.

When Fatima Bint Asad passed away the
Prophet (p.b.u.h.), on the occasion of her burriyal said:
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““Oh Allah who gives life and death and He is living
and does nto die, Forgive my mother Fatima Bint
Asad and exiend and widen her (resting) place, for
the sake of Your Prophet and the Prophets who
were before me. (Kanzul Amal vol. ii p. 455.)
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Umer Ihpe Khattah narrates from the Prophet
(p.b.u.h.) that the Prophet (p.b.u.h ) said: “When
Adam committed that faplht he said ch my Lord! |
desire and ask You that You lorgive me [or the sake
of the Prophet (p-b.uh )" (Hulyatul Auolia vol. i p.
121.)

These traditions are narrated as a specimen
and resorting to the Prophets (p.b.u.h.) and saints and
the supplicators of the threshold and court ol Allah is,
according to many true credentials which exhibit this
fact, a thing commendable and praise worthy and
becomes the causes of more proximity to Allah. The
Prophet (p.b.u.h.) himself and the previous Prophets
(A.S.) did resort to the Aulia (saints) and taught the
people to bescach the nearest ones to Allah at the
time of prayer, eulogy and asking Allah the grant of
their needs.

The point here which must be concentrated
upon is that upon the station of bescachment and
resorting to the Prophets and the Saints ol Allah
there is no difference between their lile and death,
Because, the one who resorts to them makes the
station, grace and place which they have with Allah a
medium. Their stations and graciousness always stays,
whether they live, die or be present in the link and
pugatory world (Burzakh) or the dooms day. Nobody
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ever resorts to their evident physical powers so that it
may be said that they (dead prophet) can not do a
thing.

Bul beseaching and resorting to them means
Lhe resorting to their stations and greatness with
Allah, which they always possess.

Therefore, we saw that the Prophet
(p-b.u.h.) resorted and beseached the station of the
previous Prophelts or that Adam (A.S.) resorted to the
Prophet (p.b.u.h.) himself who had not yet come to
the World. We would refer to the characters of the
Muslims of the period of Sahabah (companions of the
Prophet) which was concurrent and consistent of
gathering near the graves of the Prophets and Allah’s
saints and getting in touch and resorting to their souls.

Those who consider the resorting to the
dead ones as polytheism or idolatory say strange thing
because, if resorting to anyone else than Allah is
idolatory than what is the difference whether they
(saints) arc living or dead?

Resorting, in the Character of Muslims

Resorting to the Allah’s saints, apart from
the Qur’anic verses and Hadieths which we quoted has
a special place in the characters of the Muslims. The
Muslims right from the origin of Islam period to this
day, have always been beseeching Allah by resorting
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to the saints, Prophets and virtuous ones and held the
most gracious and nearest ones to Allah as a medium,
during their eulogies, so that, Allah may grant their
prayers as a respect and regard to those (ncar ones).

We, hereby consider a few specimens of it.

1. Once, after the death of the Prophet
(p.b.u.h.), a great [amine took place in Madina.
People complained to Ayesha. She said:
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Look al the grave of the Prophetl (p.b.u.h.) and
make a doorlet of it to the sky so that there remains
no roof between the grave and the sky. People did it
and il rained. (Sannan Adarmi vol. i, p. 43.)

2. Umecr Ibne Khattab used to pray as
follows:
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Ans says Umer Ibne Khattab, used Lo pray to Allah
resorting to and through Abbas Ibne Abdul
Mutalib, during draught to get the rain fall. And
used 1o say: “Oh Allah we always did beseech you hy
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resorting 1o your Prophet (p.b.u.h.) and you used to
irrigate us and send rain. Now we beseech you by
resorting to the uncle of the prophet (p.b.uh.). So
let the rain [all and irrigate us. He says: “the
(people) got rains.”” (Saheeh Bukhari vol. i, p. 75.)

3. A man came to Usman Bin Hunaif during
the reign of Usman Bin Effan, and complained to him
that the caliph did not pay heed to him and fulfill his
need.

Ibne Hunaif by referring and benefiting
[rom the words of the Prophet (p.b.u.h.) which we
have quoted before, said to him, “make abolution and
g0 to the mosque and offer two rakats of prayer and
then say:
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“Oh Allah I ask you, for the sake of and through
our Prophet Mohammad (p.b.u.h.) who is the
Prophet of Merey, L divert my attention to you. Oh
Mohammad (p.b.u.h.)! 1 contact and attend to Allah
through your medium, so that my need is
fulfilled " Al-Majam al-Kabir (Tabarani) vol. 9.)

4. A draught took shape in the period of th
caliphate of Umer. Bilal bin Hars came to the grave o
the Prophet (p.b.ou.h.) and said:
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“0Oh propher of Allah (p.b.u.h.) ask Allah to send
rain for your ummah because Lhey are going (0 be
perished. (Wafa al-wafa vol. 4, p. 1374.)

5. A tradition is narrated lrom
Mohammad Bin Harb. He said: “"We were sitting
near the grave of the Prophet (p.b.u.h.). An
Arab came and said: “Oh Prophet (p.b.u.h.)
salutation be upon you. Allah has said in the
Book (The Holy Qur’an) revelated upon you
that:
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Herehy | have come towards you while 1 am
repenting upon my sins and 1 make you my
intercessor hetore Allah. (Wala al-wafa vol. 4, p.
1361.)

6. The Abbasade Caliph Abu Jaffar
Mansoor enquired Malik ibne Ans (the Imam of
Malikis) about the condition of visiting the grave of
Prophet (p.b.u.h.) and asked him whether to face
Qibla (Kabah) or turn his back towards it during the
visit (Ziarah)?

Malik replied to him:
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Why do vou turn your face from him? He is your
intercessor and mediator, and that of your father
Adam (a.s.), before Allah on the resurrection day.
Do turn your face towards him and make him your
medidtor and intercessor, since Allah accepts his
intercession about you. Allah 5ays:ileditn
.. lpadls (Wala al-wafa vol. 4, p.1376.)

7. Two rhymes of Imam Shafai has been
quoted in which he had resorted to the Ahle beit of
the Prophet (p.b.u.h.):
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The family of the Prophet (p.b.u.h.) are my mediom
towards contacting Allah. I do expect that tomorraow
on the dooms day | will get my Namae Amal (report
of the practices) in my right hand through their
intercession and mediation.(Asaweq al-Muhrik p.
178.)
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Similarly, Ali Bin Memoon narrates from Shafai that
he (shafai) used to visit the grave of Abu Hanifa and

say:
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While I have a need T offer two rakats of (scrvice)
prayers and visit his grave and demand my need’s
fulfillment from the Allah. (Tarikh-e Baghdad vol 1,
p- 123.)

8. Hasan bin Ibrahim, who was the Shiekh of
the Hanabila (Hanbali sect) of his age used to say:
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“I did not have any important happening but that 1
would visit the grave of Musa bin Jaffar (a.s.) and
resorted to him and Allah would grant me easily
what I desired and wished from Him." {Tareek-e
Baghdad vaol. 1, p. 120.)

9. Abu Bakar Mohammad Bin Moamil says:
“We visited the Shrine of Imam Ali Bin Musa Reza
(a.s.) in Toos, alongwith Abu Bakar the Imam of Ahle
Hadieth, Abu Bakar bin Khazima, and his counterpart
Abu Ali as-Saqafi and a great number of other
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We were suprised to see how much of respect and
regard and humbleness that [bne Khazaima showed
regarding that Shrine and the humility and
humbleness which he was manifesting and showing
over there. (Tahzeeb ut Tahzeeb vol. 7, p. 388.)

There are plenty number of these specimens
and examples that we mentioned in the books of
Hadieth and history. It reflects and shows that the
characters of the companions of Prophet (p.b.u.h.)
and their desciples and scholars and Imams of
jurispudence and Hadieth were continuously and
persistantly based upon resorting to the saints of
Allah. During the hour of need they used to make
them a medium for approaching Allah.

Therefore, the characters of the Muslims;
right from the age of Sahaba (Companion) of the
Prophet (p.b.u.h.) and their desciples, onwards have
been ascertained upon the legality and even the
desirability of resorting to the Saints of Allah.
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CHAPTER - 111
Seeking Blessing from the Relics of Saints,

Loving and showing affiliation and affection for the
saints, for, they are the pious and beloved servants of
Allah, is a suitable, decent and beneficient practice,
which itself is a sort of nearing oneself to Allah.

Allah has Himself promised his decent and
pious servants that he would put their love in the
hearts of the people:
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All of us know, that love is a heartly and interior
factor and does not have any kind of obvious and
exterior symbols, One, for the sake of it's
manifestation and declaration, must set foot on the
ways which are traditional among the sane and wise
people except for the occasions where there is a
religions prohibition, (Surah Mariam: 96)

One of the ways of love expression for the
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saints of Allah, the pure ones and those close to
Allah, which the Prophet has not prohibited is the
seeking of blessing from the relics of the saints and
their signs, and the respect of everything which
reminds man about them.

Just as the kissing of Hajar-e Aswad (black
stone of Kabah), circumbulation of Kabah and even
the practices and meditations which we perform as
prayers are all the signs of servitude humbleness and
humility before Allah, similarly the seeking of blessing
and benedictions from the relics of the Allah saints is
also the show of our heaart felt love and affiliations
which Allah has made obligatory and incumbent upon
us.

This is the reason that we see that the
companions of the Prophet (p.b.u.h.) after the death
ol Prophet loved, honoured and sought blessing from
anything attributed and connected to him, to manifest
their heartfelt love and devotion to that magnanimous
personality.

Just as Yagoob (a.s.) (Jacob) the Prophet
touched and rubbed the Shirt of Yousuf (a.s.) which
was the sign of his beloved (son), upon his eyes and
his eyes got cured. Now, we concentrate upon the
traditions in this connection:
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Aon bin Abi Jaheefi narrated from his father: 1 went
to the Prophet (p.b.u.h.) and he was present in a
tent made of tained skin and T saw Bilal collecting
the abolution water of the Prophet (p.b.u.h.).
Pcople were rushing to the water of abolution and
everybody was taking some of it and rubbing and
putting it on his head and the one who cannot get
from it, takes it from the dampness of the hand of
his friends. (Saheeh Bokhari vol. 7, p. 283.)
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Abi Hajeefa narraies: ‘One day the Prophet
(p.b.u.h.) went to Batha at the zuhur (afternon)
prayer time, made abolution, and offered the Zuhar
and Asar prayers, cach two Rakats. There was a
club lying before him. He says (the passers by
crossed over from the back of it). People stoped.
They would take the hands of the Prophet (p.b.u.h.)
and rubed them to their faces”. He says: 1 too took
his hands and rubed them to my face and I felt his
hands were colder than ice and more fragnant then
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musk"”. {(Saheeh Bokhari, vol. 5, p. 29.)
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Abu Barda-says: Abdullah Bin Salam said 1o me,
“may I not quench your thirst {(with water) in the
bowl out of which the Prophet (p.b.u.h.) took
water?"”

The same bowl came o the hands of Omer bin
Abdul Aziz and he retained it (Sahceh RBokhari val.
7, p. 206 and 207.)

Similarly Bokhari has given a chapter in his
Saheeh under the title:
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The chapter with the statement aboul the armoured
jacketl of the Frophet (p.b.u.h.}), his culb, bowl, ring
and all that the caliphs after him took benifit of and
the hair and shoes and utencils of the Prophet
{p.bou.h.) from which the companions Sahabah and
olhers (non-companions) used to seek blessings
after his deaih, (Sahcch Bokari vol. 4, p. 184.)

Thereby Bokhari has mentioned numerous
traditons under the same chapter.
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Salma Bin Alakoo says: *°l took the oath of
allegiance for the Prophet with this hand of mine
then 1 kissed his hand and he did not object upon
it.”" (Sahech Bokhari, vol. 4, p. 184.)
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Ashja was walking till he held the hand of the
Prophet (p.b.u_h.) and kissed it. The Prophet
(p.b.u.h.)y said to him “There are two qualities in
you which Allah and His Prophet love.” (Hayat us
sahaba, vol. 2, p. 484.)
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Yahyah Bin Haris says: *'1 met Wasila bin Asqa and
said to him Have you taken the vath of allegiance
for the Prophet (p.b.u.h.) with your hand.” He said:
“¥es" | said, **Give me your hand so that T kissit."”
He gave me his hand and T kissed it.” (Majma az
zawaid vol. 8, p. 42}
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Abu Jadaan says: 5Sabit bin Ans said, “have you
touched the Prophet (p.b.u.h) with your hand, He
said, *Yes" then he kissed his hand.” {Havatl us
sahaba, vol. 2, p. 485.)
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One day Zaid Hin Sabit rode a horse. Tbne Abbas
caught hold of the treadler. He said, “0h coasin of
the Prophet (p.bouh) leave it 50 Thne Ahbas said,
“We have been ordained that we may have sach
conduoel with our scholars and magnanimous
(personalities). Zaid said, “Show me your hand.”
Abne Abbas held his hand out. Thus Zaid kissed it
and said, “*We have been commanded o have such a
conduct with the ahle bait houwschold of the Prophet
(p-b.u.h.), (Kanz vl Amal val. 13, p. 396.)
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It is narrated from Ali {a.5.) that, "“when the
Prophet (p.b.v.h.) was burried. Farima (s.a.) came
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and stood in front of his grave and took a bandful of
clay from his grave and held that over her eyes (a

respect gesture) and wept.” (Wafa ul wafa, vol. 4, p.
1405%
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Abu Durda says: Bilal saw the Prophet (p.b.u.h.) in
his dream. He was saying to him, “*Oh Bilal what
sart of vnkindness s this. Have the time of it that
you visit me (my grave) not yet, Come?"” Bilal woke
up and rode his horse in a sad and grieved condition
and headed towards Madina. He arrived at Lhe
grave of the Prophet (p.b.u.h.). He was weeping
over there and rubing his face upon the clay of the
grave of Prophet (p.h.u.h.), Then Hassan and
Hussain came. He, then started hugging and kissing
them. (‘Lehzib Tarikh-e Dameshiy, vol. 2, p- 239.)
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Once Marwan saw thal a man has set his face upon
the grave of the Prophet (p.b.u.h.). 50 he said, "D
you know, what you are doing?'" That man, who was
Abu Ayub Ansari, turned his face wowards him and
said, "Yes™ | have come wo the Prophet of Allah and
have not come to a stone. | have heard the Prophet
of Allah say, ""When the capable or suitable men
become the incharge of the religion do not weep
upon the condition of religion. But when incapable
and unfil persons become incharge then do weep
over the religion.” {Majma ugz zawaid, vol. 3, p. 245.)
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Khateeh Hin Jumla says: “lbne umer used to keep
his right hand wpon the grave of the Frophet
{p.b.u.h.) and Bilal 100 used 1o keep his face upon
it {Wafa ul wala, vol. 4, p, 1405.}
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It is narrated by Ibrahim Bin Abdur Eehman that
he saw IThne Umer kepl his hand upon Lhe sitting
place of the Prophel (p.bou.h.) on the iribune
(cathedra) and then carrased and rubbed his hand
against his face.” (Hayat us sahaba, val. 4, p. 1405.)
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Abdullah Bin Ahmad Bin Hanbal says, “'l enguired
from my [ather about the man who touches the
cathedra (tribune) of the Prophet {p.b.u.h.) and
sceks blessing from it and kisses it and has the same
conduct with the grave as well and does perform all
these activilies with the hope of Allah’s reward,” He
replied, “*There is no objection over it.” (Wala
al-Wafa, vol 4, p. 1404.)

It becomes clear and evident from this
collection of traditions that the act of seeking blessing
and benediction from the relics of the Prophet
(p.b.u.h.) and saints of Allah was customary and a
normal routine factor and the Prophet (p.b.u.h.) and
Sahabah (his companions) never at all stoped and
prohibited it and it was a kind of respect, and honour
as regards to them.
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CHAPTER - IV
Visiting the Graves of Saints.

To be prescnt beside the graves ol Prophets, saints
and the servants of Allah and pondering and
contemplating about their spiritual personalitics as to
how they reached the stations of ncarness to Allah, by
virtue and as an effect of edification and refinement
ol soul, has plenty and abundent amount of training
effects upon man’s existance and makes the man
remember all those values, principles and teachings of
which these decent servants of Allah were the heralds
and proclaimers.

Similarly, visiting the graves of the Allah’s
saints moves aside the curtains of negligence and
invertance procuring a chance for man to ponder
about the death and the Hereafter and remind him
about the resurrection day. The remembrance of
dooms day and the Hereafter, is a very strong
provocation and motive for the strengthening of faith
and practicing upon the commands of Allah and
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taking distance and avoiding sins. The Prophets and
Saints always led their lives with the memory and
remembrance of resurrection day.

Allah, by taking the names ol Ibrahim (a.s.),
Ishaq (a.s.) and Yaqoob (a.s.) -- three glorious and
magnanimous Prophets -- and praising them says so in
Qur'an:
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“And remember Our servanis Thrahim, Ishag and
Yagoub men of power and insight. Surely We purified
them by a pure guality, the keeping in mind of the
final abode. "' (Surah Suad: 43, 40)

One of the definate and clear cffects of
visiting of the graves is taking lesson and example
from the dead ones and the remembrance of the
Hereafter. This fact has been distinctly mentioned, in
various traditions of the Prophet of Allah, which have
reached us. We will shortly narrate a few of thosc. In
the religion of Islam, the visiting ol graves has been
declared as a commendable and desirable practice, for
the very reason of its’ training effects and the spiritual
specifications. The Prophet of Allah has ordered to
perform it. He himsell used to visit the graves and
taught the manners ol Ziarah (visil) and the knowhow
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and conditions of salutation to the dead ones, to his
companions.

Of course, from the traditions which reach
us in this field, it is benifited and known to us that the
Prophet (p.b.u.h.) had in the beginning prohibited
visiting graves but later on this prohibition and
embargo was raised and he ordered the people to visit
graves.

Perhaps the reason of the previous
prohibition may be that in those times the dead ones
were probably polytheists and idolators and the
Prophet {(p.b.u.h.) wanted to discontinue and
disconnect every kind ol rclations between the
Muslims and the idolators. Particularly, when the
people had (reshly and lately embraced Islam and it
was possible that they might had uttered invalid,
futile, and polytheistic words from their tongues,
beside the graves of their dead ones.

But after Islam’s getting strengthened and
the foundations of monotheism became established
and powerful among the people, besides, the
population and number of Muslims increased and
some of them passed away, the Prophet (p.b.u.h.)
raised and finished the prohibition and ordained
people to visit the graves so as to benifit from its’
training effects.

Now, we attract your attention Lowards a
number ol traditions which have reached us in this
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field. To pinpoint and fix it in the minds that,
according to these traditions, the order after the
prohibition, is not only for the sake of giving liberty
and raising prohibition, but from this order, wherein
the Prophet (p.b.u.h.) described the benefits and
merits of the grave visiting, we conclude that it is the
proofl and evidence of it's (this act) becing

commendable and praise worthy.
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Buraida says the Prophet (p.b.u.h.) of Allab said: °T
had prohibited you from fhe visiting of graves. So do
visil graves as this reminds you aboutl the here
after.” {(Supan Trimzi, vol. 3, p. 370.)
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Ans says Lthe Prophet (p.b.u.h.) said: “1 had
prohibited you [rom visiting the graves. Here after,
visit the graves as this softens the heart and makes
the eye weep and reminds (about) the resurrection
day. Bul do not talk futile. (Kanzul Amal, vol. 15, p.
6d6.)
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Ans says the Prophet said: “I had prohibited you
from visiting the graves, after this, dowisit (graves)
ax il reminds you about death.” (Mustadrak Hakim,
vol. 1, p. 375.)

Visiting the Grave of Prophet (p.b.u.h.)

Apart from the traditions which guide in
common towards the visiting of graves, there are other
traditions too which are in particular about the
desirability and commendation ol visiting the
Prophet’s (p.b.u.h.) grave, and we shall present a
segment of them. But before that we say that Allah
has ordained the sinners in Holy Qur’an that they may
go to the Prophet, suplimenting their own repentence,
the Prophet too ask forgiveness for them from Allah.
At a place in Qur’dn, those who move oul of their
houses with the intention to migrate towards Allah
and his Prophet (p.b.u.h.), have been praised.

On the other hand, we know that the life
and death of the Prophet (p.b.u.h.) does not have
difference and he (p-b.u.h.), after his death, has the
practices of his ummah under his observation.

This fact has been revealed as such in the
correct hadicth.
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Abdullah Tbne Masood narrates from the Prophet
{p.b.u.h.) that he said, “Allah has angels who kccp
moving around and they convey the salutations of
my ummah to me.” Similarly, he said, “my life is a
benediction for you thal we converse to each other
and my death is a benediction and benelicienc Lo
you, Since, your practices arc exhimecd to me. I 1
see a good deed I praise Allah. If T see an evil
practice 1 ask for your forgiveness, from Allah.”
(Majma uz zawaid, vol. 9 p. 24

Considering the text of this hadieth, just as
the life of the Prophet (p.b.u.h.) is the source of
henediction and beneficience, similarly, his death has
the same condition and he after his death keeps the
practices of his ummah under observation and the way
he ask forgiveness for the sinners during his life he
does it after his death as well, There is no difference
between his life and death.

Therefore, going to the grave ol the
Prophet (p.b.u.h.) and requesting him to pray for our
forgiveness is exactly like visiting him during his
lifetime and requesting him to pray about our
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pardoning and forgiveness and the Qur’anic verses
which introduce the visiting of the Prophet as a
desirable work overwhelm and include the visiting of
his grave as well.

Surpassing this, we have many traditions,
from various means, with regard to the desirability and
recommendation about the (Ziarah) visiting of the
Prophet’s grave a few specimens of which are being
produced, as under.
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Abdullah bin Umer narrates that the Prophet
(p.b.u.h.) sald: “"Whosoever visits my grave my
intercession become’s incumbent for him.” (Sunnan
Dar Katni vol. 2, p. 278.)
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Abdullah bin Umer narrates, the Prophet (p.b.uh.)
said: “Who ever performs Hajj pilgrimage then

visits me (my grave) after my death he is like the
one who visited me during my lifetime.”
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The Prophet {p.b.u.h.) said: "Whoever visits me
alter my death is like the one who has visited me
during my lifetime.” (Sunnan Behagi Vol. 5, p. 246.)

There are plenty number of traditions with
various expression and sentences in the books of
traditions and collections of Hadieths. The
traditionalists and preservers have narrated those. By
considering the sum total of the traditions which have
reached us we cannot have any doubt about their
correctness.

Similarly, the characters of the Muslims,
from the age of Sahaba (companions of Prophet
[p.b.u.h.]) to this age, have been based upon this fact
that they used to rush most keenly to visit the
Prophet's (p.b.u.h.) grave from far and near and
considered it the medium of nearness and closeness to
Allah.

The Journey for Ziarat of Graves

Just as we mentioned that the visiting of the
graves of faithfuls and saint of Allah and particularly
the grave of the Prophet (p.b.u.h.) of Islam is a
desirable and commendible thing which has been
commanded and ordained according to the true
traditions. therefore, if some one travels from one city
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to another for the Ziarah (visiting graves) this journey
will be a desirable one because it takes places for
some thing which 'is commendable and desired.

Since according to the true and correct
traditions visiting graves is a legal and desirable act,
then what is the difference in it, that a man comes out
of his house for visiting the graves in his own city or
with the intention to visit the graves situated in
another city?

Anyway, the distance which he itraverses for
this purpose, whether it may be short or long does not
make any difference, with regards to the real subject
and in both the cases the intention is visiting graves.

In this regard too we have a number of
traditions in whose light the legality of the journey for
visiting. graves (Ziarah) is proved. Now, attend to a
few samples and specimens of the same.
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Abu Hurraira says: ““When ever the Prophet
(p.b.u.h.) passed by the graves of the martyrs of
Uhad (battle) he would say: “1 testify that these
{martyrs) are Martyrs before Allah on the
resurrection day. Thus go towards them and visit
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them. By Allah, in whose hand lies my life, upto the
dooms day, there is nobody who salutes them but
they reply to his salutation.” (Mustadrak Hakim,
vol. 2, p. 248

ada U t'|.||.|_J'J|J_,..I.l_'|'_‘_1-L4.Li:|JLi LHUJL..:J.L&;H
IL-JL‘?-U_.’_;

Talha Bin Obaidullah says: “*“We went oul with the
Prophei (p.b.u.h.) and he had intended to visit the
graves of martyers. When we reached the graves of
the martyers he said: “Thesc are the graves of our
brothers.” (Sunnan Abi Dau, Vol. 1, p. 319.)

The graves of martyrs here means the graves
of the martyrs of Uhad which are situated at a
distance of few kilometers way from Madina.

Oy pay 8 oo anlin 38l IO 0N elay il ol e
B Il s oSl Sl L 6 paadl s dalan
u;LJQM1m,m1quwuﬁ+juﬂ}p

l‘_r.ﬂ‘,.-.!"

(This Hadith has completely been narrated before)
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“Fatima (s.a.) used to visit the grave of her uncle
Hamza on cvery Friday and offered prayers and
wept over there.” (Tehzib Tarikh, Damishiq vol. 2,
p- 259.)
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Because of it that Kaab al Ahbar embraced Islam
before Umer and he was residing in Jeruslam at that
time, Umer became glad by his embracing Islam and
said to him: *'Can you go with me 10 Madina 1o visit
the grave of the Prophet (p.b.u.h.) and take
pleasure from his Ziarah (visiting his shrine). He
sajid: “*Yes oh Ameer ul momineer (chief of
faithfulls) T will do so." (Sunnan Behagi, vol. 4, p.
73.)

With attention to this Hadieth and the
continous and persistant characters of the Muslims,
traveling for Ziarat (visiting graves) is a lawful and
desirable act. As we have said it previously as well the
visiting of graves according to the command of the
true Hadieths is a recommended and desirable act,
thus the journey for this act would also be desirable.
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The Prophet (p.b.u.h.) said; “The luggage for
journey is not tied up but for three Mosques, this
Mosque of mine, the Masjid vl Haram (Kabaah)
and the Masji Agsa (Jeruslem). (Saheeh Muslim,
vol. 4, p. 126.)

Some people quoting this Hadieth, presume
that the journey for visiting the graves of Prophets,
Saints and event he Prophet of Islam is prohibited,
since in this Hadieth journey apart from these three
mosques have been negated.

Whereas, the above mentioned Hadieth in
no way negates the journey toward other places
instead it has been stated about the station of
superiority and sublimity of these three mosques over
the other mosques.

That 1s to say the reward of offering prayers
in those mosques is to the extent (great) that it is
worth while that a person bears the fatigues and
labour of traveling and must proceed to those
mosques for achieving the reward and benedictions
(promised). Basically this Hadieth has been narrated
with three interpretations, and none of them as per
text and mode of expression, is an order or
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prohibition, instead these are in the form of news.
These three interpretations are as under:

TOTENPRL L TV P R
Ao ls G I sl Lt
Lol 96 M I Jlus

{ These three interpretations are in Saheeh Muoslim vol. 4, p. 126.)

A deep thought and considcration reveals to
us that the Hadieths do not aim at prohibition of the
journeys instead the Hadieth describes the superiority
and supcramacy ol these mosques over the other
mosques. All of us are aware that the Islam views the
journey for taking part in Jehad or getting education
or even [or sight secing, as desirable. Similarly journey
of Aralat and Mashaar and Mina, for the onc who
performs Hajj, is obligatory.

Moreover, the Prophet of Allah provoked
and incited the people to visit the Quba Mosque
which was at a distance of many kilometers in those
days. He himscll used to proceed to that mosque,
usually on Saturdays.
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Whoever cleans himself at his house then goes Lo
the Quba mosque and offers prayers over there, he
is granted the reward of performing one Umra.
(Sunnan Ibne Maja, vol. 1, p. 453.)
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The Prophet of Allah used to visit the Quba mosque
on every saturday, ““sometimes on fool and
sometimes riding upon horse.” (Saheeh Bokhari,
viol. 2, p- 137}

Similarly, the Prophet (p.b.u.h.) and some of
his associates and companions used Lo po out of
Madina to visit the graves of the martyrs of Uhud.

Visiting of Graves by Women

Women too can visit the graves like men
and get benefited from the effects and advantages ol
it such as taking lesson and getting reminded aboul
the resurrection day. Like most of the commands of
Allah, there is no dilference between men and women
regarding this order as well.

Of course, if a woman has made the visiting
of graves an excuse Lo get mixed up with men and self
exhibition then she has commited a prohibited act and
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visiting of graves for her is prohibited. Because, this
act provides a ground for corruption and the deviation
of morale and going astray of people, which must be
captured and stoped. Therefore, Prophet (p.b.u.h.) of
Allah has cursed those women who continously went
to the graves and it was their permenent routine.

Abu Hurraira narrates from the Prophet (p.b.u.h.)
that he cursed those women who have a permenent
routine of visiting graves.” {Sunnan Trimizi, vol. 3,
p-372)

In this Hadieth the women who visit graves
have been cursed and we know that the word “=i,1,;"
“Zawaral” 1s a form of exaggaration which proves and
establishes abundance and excess, continuance and
preservance, (of visHing graves).

Such as the Prophet (p.b.u.h.) meant and
aimed at women who made the visiting of graves a
permenent act of theirs and got themselves located in
conjecture of blame, seditiousness, deterioration and
corruption ol morality.

But if a woman goes out to visit the graves
only for the sake of achieving reward, seeking lesson
and getting reminded about the resurrection day and
salutation to the dead ones and there be no fear of
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seditiousness she has performed a recommended and
desirable deed and the curse of the Prophet (p.b.u.h.)
does not include her.

Morcover, Trimizi alter narrating and
copying this Hadieth has said;
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This pertains and concerns the time when the
Prophet (p.b.u.h.) had not yet given the permission
for visiting the graves. so when he gave the sanction
of it both men and women were included in that
permission.”’

This is the very reason that we see that
woman sometimes visiled the graves, in the age of the
Prophet (p.b.u.h.) and after his passing away, were not
prohibited or stoped. Even, that the Prophet himsell
had taught and trained Aysha about the manners and
conditions of visiting the graves and the salutation to
those in the graves.

Now, concentrate upon the Hadieths on this
ground.
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Avesha has narrated a delailed hadieth wherein the
Prophet (p.b.u.h.) said: "My Allah ordered me 1o go
to the graveyard of Baqi and pray for the
forgiveness of those (dead ones)." I said; “Oh
Frophet of Allah what must 1 say (when [ visil
them)?”

He said: “*Say, Salute to the residents of the realm
of faithfuls and Muslims. Allah may bless our late
ones and the remaining ones of us and we will by
Allah's will, join you.” (Sunnan Nasai, vol. 4, p. 93.}

TSR IR | O BB & T N LR
b I Ll b e et Sl plln L) A
o A J gy s DS el Lgd ol Ol le
ol o el e on OUS oad SIB T el

algib

Ibne Abi Malceka Says: ““One day Aeysha was
coming from the graveyard. I said to her: “Oh Omul
Momineen (mother of faithfuls) from where do you
come?” She said: “From the grave of my brother
Abdur Rehamn.'" T said: “Had the Prophet (p.b.u.h)
not prohibited visiting of graves” She replied: *“Yes,
he had prohibited but afterwards he ordered to visit
the graves.”
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“Fatima (s.a;) used to visit the grave of her uncle
Hamza on every Friday.”" (Previcously, we have
narrated this tradition completely) (Sunnan Behagi,
vol. 4, p. 78.)
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Ans hin Malik says: “One day the Prophet (p.b.u.h.)
passed by a woman who was weeping besides a
grave. He said to Her, “Do be afraid of Allah and
be patient.”

She said: “Leave me alone, you are not
involved in the calamily in which I am involved,”

That woman had not reccognized the
Prophet (p.b.u.h.). When she was told thal he was
the Prophel. She came to Prophet's house and did
nol see any guatd near him so she said: "'T did not
recognize you.”" The Prophet (p.b.u.h.) said;
“Patience, at the hour of calamity, i better,”
(Saheeh Bokhari, vol. 2, p. 171.)

You can see that the Prophet (p.b.u.h.)
invited the woman to have patience and did not lorbid
her from visiting the grave. This Hadicth and the
Hadieths before it ¢learly and distinctly prove that
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women can visit graves. And that a few traditions,
where it is forbidden, are either connected with the
period when the Prophet (p.b.u.h.) had not yet given
permission regarding the visiting of graves or those
pertain to women who had made the Ziarat (visit) of
graves a permenent and persistant feature for
themselves and there was a probability of their getting
involved in corruption and seditiousness.
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CHAPTER - V

Constiruction of the Graves and Tombs of Allah’s
Saints

The honouring of Allah's Saints is as a matter of fact
esteeming the worth of faith, picty and spiritual values
and the promotion of those qualities and virtues which
cxist in the saints of Allah.

Allah introduced His Prophet (p.b.uwh.) as a
noble paradigm and a good specimen and example for
the Muslims. Similarly made the love of Ahle bayt
(children of Prophet) and his companions and that of
the Saints as essential and binding upon us.

Love is an intertor affair and it's reflection
appearance and advent is the very same respect and
honour that we extend to the Saints ol Allah.
Actually, the respect of the Saints ol Allah is the very
manifestation ol love [or them about which the
Prophet (p.b.u.h.) ordered us and considered it the
symbaol of faith.

There is no doubt to it that the splendour



62 | Chapter V

grandeour and the station which the Saints of Allah
have before Allah does not finish up with their death.
Those who have made themselves reach this station of
nearness to Allah do possess the same even on their
death and in the intermediate World and the
resurrection day. This is the very reason why their
respect and reverence is essential even after their
death. Now, we say that in the same way as visiting of
the graves of the Saints ol Allah is a form of
expression of love and respect for them the
construction of their tomb and preserving their relics
too is a symbol of love and gratitude for those whose
love has been made essential and necessary for us by
the Almighty Allah.

This is a work which is a routine and
customary among all the nations. Even before the
advent of Islam people used to populate the graves of
the Prophets and Saints of Allah and so far so that
they held in reverence and honoured the places of
their livelihood. Thus in this way they cherished and
honoured their memories. Of course, a group ol them
committed excesses in this respect and adorned and
worshipped them resulting which they gol cntangled
in polytheism and idolatory.

But their activitics are not comparable to
the deeds and actions of those who construct the
tombs of the Prophets and Saints of Allah only with
this aim that they are the pious and decent servants of
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Allah.

Foundamentally, the construction of graves
and buildings over the graves of Prophets and Saints
does not have any connection with worshipping them.

For this reason, we observe that Jesus Christ
(a.s.) got worshipped by the Christians who declared
him the partner of Allah whereas, his palce of burriyal
is not known what Lo speak of it's having a dome or a
chamber and a building.

On the contrary, Ibrahim (a.s.) grave is
known, and had a dome and building even before
Islamic era, but he has not been worshipped.

Therefore, the construction of dome, tomb
and grves by no means necessitate the worshipping of
the owner of the grave. If a grave gets worshipped, it
would be idolatory and negation ef the monotheisitic
aspirations of the Prophets even though it may not
have a building and dome constructed over it.

The Holy Qur'an ordains that the place of
the foot (print) of Ibrahim (a.s.) be treated as the
place of prayers by us.

No doubt. offering prayers at the palce of Ibrahim
does not mean worshipping him instead it is a kind of
respect and honour for some one who was the
champion of monotheism. (Surrah Bagara: 125)
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Again, the Holy Qur’an narrates the words
of two groups with regard to the graves, in the story of
‘Men of the Cave’.

One group of the two, said, we must
construct a building over the burriyal place of the
‘Men of the Cave’ and the other one whose suggestion
was materialized held that a mosque must be built
upon it.

The Holy Qur’an narrates these two
suggestions of the two groups of monotheist of that
age and does not object upon them.
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“"When they disputed among themselves abowt their
affair and said: Errect an edifice over them their
Lord best knows them. Those who prevailed in their
affair said: "We will certainly raise a mosgue aver
them.” (Surrah Kahaf: 21)

Similarly, the Holy Qur'an describes and
defines the respect of rites and observances of Allah
as a sign of the piety of hearts. The rites of Allah
mean the signs and symbols of His religion. In the
same way as the Hajar al-aswad (black stone), Safa,
Marwa, Arafat and the Camel which is sacrificed in
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Hajj all are rites of Allah. Similarly the Prophets and
Saints too are counted and considered to be the rites
of Allah. Thus, every kind of respect and reverence
shown towards them is the respect shown Lo the rites
of Allah.

The principle in Islam is based upon
permissibility customary in any way among the
intellectuals and the sacred legislator does not forbid
it, we can cxtend honour to the Saints of Allah one
out of which is the construction of their graves and
tombs.

(Soon we shall discuss the Hadieth which
has been written down by some as the authority
regarding the prohibition of the construction of the
Saint’s graves.)

This is the reason that we observe that the
character of the Muslims right from the Prophetic age
to the current age has been based upon it that they
gave a mark of identification to the graves of the Saint
and pious men and constructed those in a certain
style. Briefly. in those days this act was carried on
according to the economic and linancial conditions of
the age.

Now, you may view a few specimens of it
which have been extracted from the hadieths,
traditions and the history.

il
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Ans says: ““I'ne Prophet (p.b.u.h.) symbolised and
put a sign of a stone apon the grave of Usman bin
Mazoon." (Sunane Tbne Maja, vol. |, p. 498.)
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Mutalib says: ""When Usman passed away his
funneral {corpse) was braught out and burried, The
Prophel of Allah ordered some one o bring a stone
and he could not pick that up, S0 the Prophel
himself got up and picked up the stone and placed i
near the head side of Usman and said: 1 symbolise
{put a sign) the grave by this and whosoever oul of
my family dies T shall burry him near his grave."
(Sunane Abi Daod, Vol 2 p. 69.)
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Abua Bakr bin Mohammad bin Amro says; ©T saw the
grave of Usman bin Mazoon and that there was

something high which was placed ncar it as if it was
a sign'', (Tabgat Thne Saad, vol. 3, p. 397.)
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Ibne Shahab says: “The Prophet (p.b.u.h.) of Allah
placed a sculptured stone, as a sign, over the grave
of Usman bin Mazoon, When Moawiyyah appointed
Marwan as the Governer of Madina, he transferred
that sione from the grave of Usman bin Mazoon to
the grave of Usman bin Effan. (Wafa ul wafa, vol, 3,
p. 914

-'FPM”JMJ“}'*}-’

Abu Jaffar said: ““The daughter of the Prophet
[p,b:u,h.} used to visit the grave of Hamza (s.a.) and
construct, reperate and amend (renovaie) it and had
symbolised it with a stone.” (Wafa ul wafa vol. 3, p.
932.)

When the Prophet (p.b.u.h.) passed away his
body was burried in the cell (small hut) and that hujra
(cell) had walls and roof. Similarly, the corpses of the
first and second caliphs were burried over there.
Doubtlessly, if construction of building was prohibited
then the Muslims would not had done such a work.
This fact that the building be before the burriyal or
after it does not make much difference as regard to
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the real matter. Because, in both the cases Lhe
existance of a tomb or building over the grave is the
sign of it’s honour. Furthermore, we see that the
Muslims did not demolish the building concerned after
the burriyal of the Prophet (p.b.u.h.) and two caliphs.
Even to the extent, that they reconstructed the wall of
the tomb when it fell down in the age of Umer bin
Abdulaziz, by his order. (Tabaqat e Ibne Saad vol. 2,
p- 307.)

During the entire length of the Islamic
history the place of the burriyal of the Prophet
(p-b.u.h.) was reconstructed many times till the green
dome building was constructed.

When Abbas Ibne Abdul Mutalib died he
was burried in the house of Aqeel. (Wafa ul wafa vol.
3, p. 910.)

Similarly, four of the Imams, Hassan Ibne
Ali and Alil Ibn vl Hussain, Mohammad Ibne Ali, and
Jaffar Ibne Mohammad were all burried in the same
place, that is the house of Aqeel. (Wafa ul wafa vol. 3,
p. 843.)

Before them Ibrahim, son of the Prophet
(p.b.u.h.), was burried in the house of Mohammad
Ibne Zaid. And saad Ibne Maaz had been burried in
the house of Ibne Aflaj and there was a dome upon
his grave. (Wafa ul wala vol. 3, p. 915.)

When the Muslims conquered the cities of
Palestine and Syria, there were the graves of some
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Prophets situated in those cities, for insiance Al
Khalil where the grave of Ibrahim (a.5.) was located or
Bait ul Mogadas and Bait ul Laham wherein the
eraves ol Yagoob (a.s.), Yousul (a.s.), Dawood (a.s.)
and Suleman (a.s.) were situated, each one with a
building constructed over it. (Mujam al Buldan vol. 1,
p. 322.)

The Muslims did not demolish any one of
thosc. Even to the extent, that the second Caliph who
was personally present on the occasion of the
conquest of Bait ul Moqadas (Jeruslam) offered
prayer in a corner of a synagogue which was in Bait ul
Mogadas (Al Qudus) and constructed a Mosque over
there. And gave the permission of repairs,
constructions, cleanliness and lightening of that place,
to it's incharges and custodians.

That corner was the place where Prophels
Dawood (a.5.) and Sulaiman (a.s.) are burried.

We find plenty of these examples in the
traditions and history, which all proclaim and reflect
that the construction of graves to the extent of
economic conditions of those times, was a usual
routine.

Also this fact becomes evidently clear that
the presence of walls and roof over the graves of
Prophets and Saints of Allah was not an object of
abjection or prohibition in the age of the Prophet
(p.b.u.h.). Sahaba (his companions) and Tabeyeen
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(the disciples). They themselves would, on occasions,
do it and practice upon it, considering it an honour
and kind of show of respect to the Allah’s Saints.

Consideration of the Traditions of Prohibition

There are some traditions narrated in some
Hadieth books which are presented by a group as a
proof and logic of the prohibition of constructing the
graves of Prophet and Saints. Whereas, those
traditions are weak from their authority point of view
and are lacking logic. We copy the text of a few of
those traditions before discussing and stating their
weakness of chain (authority) and lack of logic.
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Abul Hiyaj says: All Thne Thi Talib (a.s.) said 10 me:
“May I not incite you 1o a work, for doing of which
the Prophet (p.bouh) provoked me. That s do not
leave a picture unless you have disfigured (erased)
it and not 8 high grave unbess you have leveled o™,
(Saheeh Muslim val. 3, p. 61.)
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Jabir said that: “The Prophet (p.b.uh.) prohibited
from the cementing of grave and sitting over it and
constructing a building upon it.” (Sahech Muslim
vol. 3, p. 62.)
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Ome 5alma said: “The Prophet {p.b.u.h.) forbade
Lhe construction of building upon grave or

cementing it". (Masnad Ahmed bin Hanbal vol. 6, p.
299.)

These traditions are weak from the
authority chain point of view because:

In the authority chain of the first Hadieth
there are some persons present who have already
heen discarded and disqualified in the books of Rajal,
(Knowledge of personalities). For example "“"Wakeeh”
about whom Allama Ibne Hajar Makki quoies Ahmed
Bin Hanbal saying: Wakeeh comitted faults and errors
in live hundred Hadieths."” (Tehzib ut Tehzib vol 2, p.
123.)

Similar is Hahbib Ibne Sabit, about whom
again Ihne Hajar quotes Abu Hayan as saying: “"He
comitted puile (concealing facts) in Hadieth”. (Tehzib
ul Tehzib vol. 3, p. 179.)

In addition to that, there has been no
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Hadieth narrated by Abul Hiyyaj in all the books of
traditions, except this single Hadieth. (Marginal notes
of Sayuti over Sanan Nasai vol. 4, p. 89.)

In the authority chain of the second Hadith
too, discarded men have set their foot in, for example
Ibne Jareeh who according to Zahabi: "He used to
conceal facts”. (Tazkara tul Halfaz vol. 1, p. 170).
And the likes of “*Abuzubair’” about whom Zahbi
quotes Abuzara and Abu Hatim saying: “One can nol
do argumentation with the help of his (guoted)
Hadieth. He writes quoting others that he concealed
facts. (Tazkara tul Haffaz vol. 1, p. 127.)

In the authority chain ol the third Hadith
we find Ibne Laheya. According to Zahbi one cannot
perform any argumentation with the help of hadieth
quoted by him. (Tzkaratul Haffaz vol. 1, p. 239.) He
quotes Ibne Moyeen about his weakness. (Meczan ul
Eudal vol. 2, p. 476.)

Now, overlooking the poor authorily ol
these Hadieth for the reason of their being
accomodated in the books of Sihah, we discuss their
significance.

The Hadieth ol Abul Hiyaj is about the
graves of the polytheists. The manner ol it's
description indicates the leveling ol graves along with
the erasion and evading the pictures and portraits.
Such a thing was never at all a routing in any of the
ages of Muslim history neither in the period of the
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Prophet himself nor in that of the Sahabah and
disciples and thercafler. Instead, these were the
idolators who fixed the portraits and pictures of some
af their dead ones upon their graves and used to
worship them. Therefore, this hadieth is totally alien
and unconcerned to the topic under discussion. .

Therefore, we see that the Muslims did not
prepare the graves ol Abu Bakr and Umer in a
levelled condition instead they made them in the |
Tasneem condition (upraised like the hump of a
camel).
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Sufian Bin Tammar says: ''He has seen the grave of
the Frophet (p.b.u.h.) in Tasneem (humped)
condition. { Saheeh Bokhari vol. 2, p. 212)
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Ibne Hatfas says: “*The grave of the Prophet
{p.b.o.h.y and Abu Bakr and Umer were upraised
and there were some stones lying upon them.'”
(Tabgat Thne saad val. 2, p. 306.)

This is the reason that some of the
Jurispudents have considered the tasneem (upraised)

condition of graves as being desable. Of course, there
q
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are some who have prelered the even and leveled
condition which is again another independent topic.

Therefore, the hadieth of Abul Hiyyaj does
not pertain to the graves of Muslims and definately
does not signify and guide towards the demolishment
of the constructions around the graves of Prophet and
Saints.

Additionally, those traditions in which the
buildings upon graves or their cementation has been
forbidden, are about the common and ordinary graves
the construction of building upon which is invalid,
futile and a sort of extravagant expenditure. But as for
at the graves ol Prophets and saints ol Allah is
concerned which are the sources of important benelits
and boons and (construction over them) is a kind ol
respect shown (o the rites and observences of Allah
and manifesting of love to them, this hadieth can not
be extended and generalised over 1t.

The logic 1s this that the Muslims, right from
the Prophet’s (p.b.u.h.) period to this day, have been
practising it and we have already presented examples
of the same concerning the periods of Prophetl and
Sahaba before this.

The main indicator of it is the grave of the
Prophet (p.b.u.h.) it self which had a still walls and
rool as described before.

If the prohibition of grave construction
consisted and concerned even the graves of Prophets
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and Saints, had this been an established and
admissable problem, the conducts and way of life of
Muslim would never had taken this course i.e.
construction of graves and this is a matler quite
evident.
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CHAPTER - VI

Elegy Recitation and Weeping over the Saints of
Allah.

The love of Saints of Allah has constructive and
positive effects upon man's life. A person who is a
true friend of the Allah's Saints, considers them the
example of morality and character, regarding faith,
piety and decent actions. He endevours to get himself
neared to them. Particularly, love of the Prophet
(p.b.u.h.) of Islam, the Ahle beil and the Sahabe
(comapnions) has a determining role in strengthening
the basics of faith, piety and adornment with the
moral virtues. Without that the foundations of faith
will become weak and man will get distanced from the
path of right.

As such, we say it that the deeper and
stronger would this love be the more of effects and
fruits it would bear. One of the signs of their
profound love are the tears of strong desired and
enthusiastic love which gush out of the eyes. In this
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manner the love which is an affair of the interior
materialises in the form of glassy pcarls and opens
apart to the exterior, all that is present in the interior.

Weeping and shedding tears in the memory
of Allah’s Saints is the sign of tenderness ol heart,
enlightenment of soul and the purily of interior.
While weeping in the memory of the Sainis of Allah
one shows how dear that person is to him. So naturally
he would make efforts to get him pleased. There is no
doubt to it that the pleasure of the Allah Saints lies in
carrying out and obeying the commands of Allah.
Consequently, crying and weeping in the memory of
Allah's Saints will wash away and erasc the rust of
polytheism and hypocrisy from man 's heart and get the
ground ready and avilable for strengthening of [aith,
piety and performance of good deeds.

Basically, weeping in one's memory or
mourning is a sentimental factor. When someone
looses his dear one, automatically tears roll out of his
eyes, whether this beloved one he looses is from
among his relatives or a Saint from among the Saints
of Allah, who is (certainly) dearer to him than his
relatives.

This is why we see that weeping over the
dead ones was normal and usual in the ages of the
Prophet (p.b.u.h.), Sahabah, and the Tabiyeen
(disciples). The Prophet (p-b.u.h.) himself wept
mourning the death of his mother, son and daughter.
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Similarly, Sahabah too wept and recited elegies upon
the sad demise of the Prophet (p.b.u.h.) and or the
death of their other friends. This thing contlinued on
till the ages and periods of Tabiyeen (disciples) and
other Muslims who came into existance at later stages.

Now we narrate the various instances and
examples of il which we have extracted from the
books of hadieth and history.
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Abu Hurraira says: “The Prophet (p.b.u.h.) visited
the grave of his mother and wept and made others
weep too.”" (Saheeh Muoslim vol. 3, p. 65.)
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And Burrairs narrates that the Prophet visited his
mother’s grave alongwith a thousand veiled persons.
Nobdoy ever saw more number of weepers than on
that day. (Mustadrak Hakim, vol. 1, p. 375.)

ot et e e S e Sl el e
ettty B iy sl g iy s La 1 s Yy

.tLﬁ_,i_j_}:u.J



B0 / Chapter VI

Ans Bin Malik narrates in a hadieth regarding the
death of Ibrahim, (he son of the Prophet (p.b.u.h.)
saying: “The Prophet (p-b.u.h.) of Allah said:
“Verily the eye weeps and the heart gets grieved
and we do not say a thing exeepl that which may
please Allah. Oh lbrahim, we are sorrowful upon
your severance.' (Saheeh Bokhari vol. 2, p. 179.)
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Ans bin Malik says: “*We were present in the
burriyal ceremony of the daughter of the Frophet
{obviously Ume Kulsum) and the Prophet was
sitting by her grave. He says: "1 saw the Prophet’s
(p-b.u.h.) eyes were shedding tears.” (Saheeh
Bokhari vol. 2, p. 172.)

G g ad Sy S da b e dabad e
Il € 1l s JUid oLos Consliin 1 U 3 B J g )

;r;jﬂr_!hj_!L-JUnng.Fq__J#L&-i:hH.g.Lq-mJ-.Lh
.I'I-LA.'-)JLIIJ-ETF

Asama Bin Zaid narrates a hadieth in connection
with the death of a grandchild of the Prophet
(p.b.u.h.) he says: ““The eyes of the Prophet
(p.b.u.h.) got tearfull. Thus Saad Said: “What is
thig?'' The Prophet (p.b.u.h.) said: "“This is a
blessing (divine mercy) that Allah has put in the
hearts of His servants, (Saheeh Bokhari val. 2, p.
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172.)

Doubtlessly, Allah blesses the group of His
servants who have sentiments (sensitiveness).
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Ibne Umer says: “On the day of Ubad (battle) the
Prophet (p.b.u.h.) returned o Mading and heard
the women of Bani Abdul Ashhal weep over their
dead ones. Thus he said; “"Hamaza (the uncle of
Prophet [p.b.u.h.]) does not have anyone to weep
over him. The women of Ansar (helpers) came and
wept over Hamza in front of him.” (Kanzul Amal
vol! 13, p. 618.)
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Fatima (s.a.) used to visit her uncles grave every
Friday, and offered her prayers and wept over there.
{Mustadrak Hakim vol. I, p. 237.)
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Abu Zuwaib Hazali says: ‘1 arrived the city of
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Madina and saw that the people of it were crying
and were yelling similar 1o the yellings of the
pilgrims who peérform 1ogether consccration
{putting on the garb of Hajj and saying Labek)"™ So
I asked: “Whal is the matter?” They said: “The
Prophet (p.bou.h.) has passed away. (Kanzul Amal
val. 15, p. 265,
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Arwa says: “'Safla the daughter of Abdul Mutalib
recited these ehgical thymes upon the death of the
Prophet {p.b.uh.).

“0h the Prophet of Allah who was the source of our
joy and did good to us and did not commil excess
{oppression) upon us. 50 all the crier do weep and
cry upon him. I sce Hassan (a.s.), whom you have
left orphan and abondoned, in a condition that he
weeps and calls his grand father. Be my life and the
lives of my mother, aunl, uncle and my family
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sacrificed, for the Prgphet of Allah”. (Majma uz
zawaid vol, 9, p. 39.)
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Masna bin Saced says I heard Ans bin Malik saying:
“There is no such night but that 1 see my beloved
(the Prophet [p.b.u.h.]) in my dream. He was saying
it and weeping.” (Tabgat Ibne Saad vol. 7, p. 20.)
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Zaid bin Aslam says: “One night Umer Ibne Khittab
came oul patroling for the sake of vigilance and
keeping watch. He saw a lamp burning in a house,
He¢ came near it and saw an old woman who while
weaving was reciting rhymes, saying so:

“Ssalutation of the pious ones be upon Mohammad
(p.b.u.h.) the selected and chosen ones saluted you.
You woke at nights to offer prayers and used to
weep at the break of dawn. Oh, how I wish 1 knew
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and the desires and aspirations are varied and
diversed. Shall He {Allah) gel my house decorated
with my beloved?"” The women meant by it the
Prophet (p.b.u.h.). Umer sal down weeping and
conrinued kis weeping till the door opened and Lhe
woman said: "“"Who is it?" He said, "1t is Ummer
Ibne Khittah".
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Asim bin Mohammad narrates from his father; 1
did not hear it that Tbne Umar may have mentioned
the Prophet (p.b.o_ h.) except that his eves shed
tears.” (Tabgat Ibne Saad vol. 4, p. 168.)
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Abuo Usman says: "1 saw Umer, when the news of
the desth of Nauman reached him he laid his hand
upon his head and cried"”. (Kanzul Amal vol. 15, p.
227
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On the ocassion when the matyrdom news of
Hussain (a.s.) reached people of Madina, the
daughter of Ageel bin Abi Talib came oul and there
were women alongwith her and she was in a grieved
condition holding her dress saying: What will you do
when the Prophet (p.b.u.h.) says to you: *You who
were the last of the Ummahs (communities) what
did you do to my progeny and desendents. A group
of them were made captive and held prisoners and
another one was stained with blood"”. (Tarikh Tabri
vol. 3, p. 342,
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Ali bin lsmail narrates from his father T was present
with Jaffer bin Mohammad when permission for
Syed Hamiry's being shown in was sought, He
ordered that he may be allowed to come in and his
family (wife) may be seated behind tho Curtain.

He entered the house, salutated and
took his seat. Jaffar bin Mohammad wished of him
that he may recite rhyme. Thus he recited Lhis
thyme

“Da pass by the grave of Hussain (a.s.)
And say to his pure chaste bones, Oh bones!! always
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and continously get succulented and saturatcd by
the rainful clouds of tears™.

He says 1 saw that the tear rolled from
the eyes of Jaffar bin Mohammad over his checks
and from inside his housc the noise of weeping and
lamentation arose. (Alaghani vol. 7, p. 260.)

We come to know from this example quoted
that reciting elegies and weeping upon the Saints of
Allah was a routine practice from the very age of the
Prophet (p.b.u.h.), Sahaba and the desciples among
the Muslims.

We observed that the Prophet of Allah
(p-b.u.h.) considered weeping upon dead as a sign and
symbol of mercy and henovolence which Allah has put
in the hearts of His servants, As for the traditions
regarding the prohibition of Praphet (p.b.u.h.) from
weeping upon the dead ones and their being
tormented by being wepl for we must add, that the
narrators of these traditions were mistaken as to the
real meaning of the words of the Prophet (p.b.uh.).
The Prophet (p.b.u.h.) meant the infedels dead men
and therefore in an other hadieth their mistake has
been pointed out and rectified.
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IThne Abbas narrates Umer Khiltab as saying that
the Prophet (p.b.u_h.) said the dead one gets
tormented by some weepings of his family over him.
Ibne Abbas says when Umer died 1 narrated this
(his words) to Acysha, She said Allah bless Umer.
By Allah, the Prophet (p.b.u.h.) has not said that
Allah torments the faithfull by his family’s weeping
over him but the Prophet (p.b.u.h.) said so that
Allah increases the torment of the infidel due to the
weeping of his family over him. (Sannan Nisai vol. 4,

p. 17.)
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Amra says: I heard Aeysha say, when she was told
that Abdullah bin Umber says that the dead person
is tormented by his family's weeping over him, that
Allah may bless Abu Ahdur Rehman he does not
tell a lie but he has forgotien or mistaken.
Doubrlessly, the Prophet (p.b.u.h.} was passing
besides the funeral of a Jewish woman who was
being wept upon. The he said: “"They weep over her
whereas she is being tormented’’. (Mootae Malik p.
1943,
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Referring to this Hadieth it becomes clear
that even if the Prophet (p.b.u.h.) may have said it
that the dead one gets tormented by being wept upon
him, he meant by it the infidel dead ones. Otherwise
he himself (Prophet) wept over the death of his kith
and kins. Similarly the Sabahah and Tabayecen
(followers) and the Muslims after their ages did weep
upon the death of Prophet (p.b.u.h.) and their [riends
and relatives.

We narrated the relevent hadieths before
this.
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CHAPTER - V11

Desiring intercession of the Allah’s Saints

God is very much kind and benevolent to His servants
and has always been subjecting them to His clemency
and mercy. One of the manifestations of this extensive
henevolence and general kindness is the different
means and ways which He has put before His servants
for the sake of their forgiveness. He has provided
them with the mcans and grounds for their getting
liberated from the hell fire. These means and ways
include repenting and intercession.

Repenting means to gel ashamed of sin and
turning back towards Allah and intercession is
achieving the forgiveness of Allah as a result of the
intercession and mediation of the pious servants of
Allah, who pray and ask Him the lorgiveness of the
PEISON’s S1NS.

Intercession is a station and an honour
which Allah has granted to some of His servants [rom
among the Prophets and Saints and given them this
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distinction that they may mediate about the sinners
from among the faithfulls and request Allah their
being forgiven.

OI course, intercession has some rules,
regulations and conditions and everyone can not get
included and covered up by the the mediation of the
mediators and intercessors. On the other hand, no
body can mediate aboul some one without the
permission ol Allah. Only those would be able to
mediate on the resurrection day who will be permitied
and authorised by Allah to do so.

The polytheists and idolators ol the
Prophet’s period boasted and presumed that the idols
whom they worshipped would intercess for them
before Allah. This was another deviation and distrac-
tion of the thought besides their making partners in
Allah’s prayers, and servitude. The Holy Qur'in has
attacked the polytheists on many occasions about
their polytheism in prayers. On occasions, it hammers
and knocks the idea of the intercession of idols and in
the following verse puts in both the subjects together.
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“And they serve beside Allah what can neither Farm
them nor profit them and they say: These are our
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intercessors with Allah “say: Do you (presume to)
thform Aflak of what He knows nor in the heavens
and the earth? Glory be to Him and Supremely
exalted ix He above what they sei up (with Him)"'
{Surah Younas: I8)

The Holy Qur’dn, discarding this idea of the
polytheists that they considered their idols as
intercessors, reflects that intercession belongs to
Allah and is attributed to Him and only those can
mediate who are granted permisssion by Allah and it is
evidently clear that He does not allow the idols te
mediate.
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“Say, Allah’s is the intercession althogether. His is
the Kingdom of the heavens and the carth. Then 1o
Him you shall be braught back." (Surah Zumar: 44)
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“There Iy no mtercessor except after His permission'”.
i Suraf Younas: 3)

In the above mentioned verses (Allah) in
connection with contraditing and discarding the belief
of polytheists about the mediation of idols earmarks
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this fact as well that there are some personalities who
can intercess by the permission of Allah.

The Prophet of Allah (p.b.u.h.) has
introduced these persons, who are permitted
intercessors and Allah has given them that allowance,
through many hadieths.
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The Prophet (p.b.uh.) said: My intercession will
include those of my Ummah who would have
comitted great sins'. (Sunnan Abi Daud vol. 2, p.
2749
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The Prophet (p.b.u.h.) said: “On the doomsday
three groups will intercess, the Prophets, then the
scholars then the mariyres”, (Sunnan Ibne Maja vol.
Z, p. 1443

Now, when the Prophets, Allah’s Saints
from among the scholars and clerics and martyres are
holding the stations of intercession, particularly the
glorious Prophet of [slam holds the glorious station
from the intercession point of view and Allah has
granted this station to him, we can wish from them to
mediate for us, and recommend us to Allah on the
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justice day. This is exactly like requesting them to
impart the knowledge of religion or ask them for our
guidance. In the same way as the Prophet is a guide,
purifier and a teacher, he is an intercessor too.
Therefore, we can seek solicit, guidance, purity,
cducation, trainning, and intercession with him.

Seeking intercession with the Saints of
Allah is the utmost and height of humbleness and
humility before Allah. Since the servant because of his
sins does not find himself the object of the kindness of
Allah. But due to the optimism which he has about
Him, does not get disappointed from His mercy and
beneficiency and to seek His mercy and get benelited
from His vast beneficience he makes those who have
been granted permission by Allah as his mediator.

This is the reason thal we see that the
companions of the Prophet (p.b.u.h.) always regularly
requested him to intercess for them. They wished of
him that he must not forget them on the resurrection
day, and bless them with his intercession.

He, by virtue of the kindness and special
tender sentiments which he had about them, would
commit that to them.

Now, pay attention to a few hadiclhs as an
example, regarding the requesting and demanding of
intercession by the companions of Prophet (p.b.u.h.)
from him.
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Malik bin Auf says: The Prophet of Allah (p.b.u.h.)
sald: “Allah gave me the choice to select any of the
two either thalt half of my Ummah enters the
paradise without any accountability and being
braught to account and chastisement, We asked O
Prophet of Allah! "which one did you choose™? He
replied V1 adopted (chose) the intercession of my
Ummah my mediation will include cach Mushim™.
(Majma vz zawaid vol. 1, p. 369.)
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Ans says: I requested the Prophet (p.b.u-h.) to
intercess for me on the justice day. He said: 1 will
do s0™, 1 said ‘where do | find you'. He said: “On
the serat (Path)”, (Sunnan Trimzi vol. 4, p. 621.)
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Abu Musa narrates in a lengthy hadieth saying the
Prophet of Allah (p.b.u.h.) said: “Jabriel descended
from heavens and said: "Allah gave me a choice
berween intercession and that half of my Ummah be
forgiven." I chose and adopted the intercesson.
People rose to their feet and said, ‘Ch Prophet of
Allah do intercede for us® The Prophet (p.b.u.h.)
said: 'l will mediate for you' ". (Majma uz zawaid
vol. 10, p. 369.)
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Maaz bin Jabal and Abumusa narrate from the
Prophet (p.b.u.h.) that he said: A messenger came
to me in dream and made me choose between half
of my Ummah's going to paradise and the
intercession. | adopted the intercession [or them. 50
we said: ‘“We request you for the sake of Islam and
the right of companianship with you that you
intercess for us’ *', (Majma vz zawaid vol. 10, p.
368.)
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Ans bin Malik says: ‘A man named Sawad hin Qarb
from the Doss tribe visited the Prophet {p.b.u.h.)
and recited poem whose last thyme said: “Thus be
my int&réessor on the day when no intercessor
gxcept you will make Sawad bin Qarb needless® ™.
{Alasaba Fi Tameez us sahab vol, 2, p. 95.)
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Abu Hurraira narrates a long hadieth about the
Tustice day in which the Prophei {p.b.u.h.) said
“Then the people come towards Mohammad and
say: '‘Oh Mohammad you are the Prophet of Allah
and the terminatoer of the Prophet (hood) and Allah
has forgiven your previous and later sins.1 Mediare
for us to Allah, Do you noi see our condition. |

lAccording to true Islamic beliefs the Prophels are innocent.
Therefore, sin here does notl stand for it’s conventional meanings
rather it is differen! with regard to the Propheis who do never,
with the help of Allah, commit any sin whether consciously or
unconsciously. Al there siation sin changes it's usual meanings
whereby the Prophets considering themselves short of their
worship of Allah ask forgiveness from Him. (Translator)
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move from there to underneath the supreme throne
and fall into prostration before Allah. Then, it is
said (by Allah) "Oh Mohammad raise your bead. Do
ask so that you may be granted and do intercess so
that your intercession be accepted’ ™ ", (Saheeh
Bokhari vol. 6, p. 158.)
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Zyad a servant of the Prophet narrates from the
Prophet (p.b.u.h.) that h¢ said: “From one of those
things which the Prophet used to say to his servanis
is: ‘Do you have a need?' He says one day the
servant said to the Prophet '‘Oh Prophet of Allah
(p.b.u.h.) 1 have an urge'. The Prophet asked him,
“What is it you need?' He replied: 'l need your
intercession (for myself) on the resurrection day’ ™.
{Masnad Ahmed bin Hanbal vol. 3, p. 500.)

This was specimen of the hadieths where in
the Prophet (p.b.u.h.) has been requested for
intercession and he did never stop the requesters and
those demanding, from making such requests. He did
not tell them to ask his intercession from Allah.
Therefore, requesting the intercession of the Prophet
from him is a work both legal, commendable, and
praiseworthy as has been established by hadieths. The
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companions of the Prophet (p.b.u.h.) always
requested it from him.

Had this topic got the least tinge of
polytheism, doubtlessly, the Prophet (p.b.u.h.) would
had stoped his companions from doing it. But we
observe that he not only did not stop them but also
gave them his word about mediation.

The point which must be siressed upon here
is that as for the topic of intercession of the Prophet
(p.b.u.h.) is concerned there is no difference between
his life and death. Because, according to the true
hadieths which we have narrated on the back pages
the Prophet (p.b.u.h.) is the observer of the deeds of
his Ummah even after his dcath and their words and
speach do reach him. This is the very reason why
Muslims, during visiting his Shrine, ask him
intercession, L00.

The Ziarat Namas which have been narrated
in the books of the cleries and scholars of different
Islamic schools of thought do contain the request [or
intercession.
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CHAPTER - VII)

Seeking Help of the Allah’s Saints

Praying, suplications and asking Allah for the
fulfillment of one’s needs and desires is one of the
factors which opens the doors of Allah’s beneficences
upon His servants and becomes the cause of
materialisation of the needs and termination of the
problems and difficulties of His servants whereas He
helps and stands by them, making them benefit from
His enormous generosity and kindness. Therefore, we
see that all the Prophets, execuctioners and saints
always prayed and suplicated to Allah for the solution
of their problems both of the worldly life and
hereafter and fulfillment of their needs.

Of course, the grant of needs by Allah too
has its own rules and conditions. One must observe
the traditions and ways set by the Prophet (p.b.u.h.)
for the sake of abrupt and quicker grant of prayers. As
such, the books of hadieth do specify and set forth the
age, time, space and conditions which are effective in
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grant of the prayers. For example, the supplications
made on Friday and facing Kabbah and or at Hajar-e
Ismail (the stone of Ismail in Kabaah) and after a
good benefient deed have more probability of being
granted.

One of the [actors which are much effective
in the prayers being granted is that one wishes from
the Prophets and executioners and those who have a
worth and station before Allah that they may pray lor
one to Allah and ask Him to grant of one’s prayers
and needs. In such case the probability and chance of
prayers being granted and reaching their object is
much more.

The Holy Qur’an criticizes thase, who do
not go to the Prophet (p.b.u.h.) for asking and
requesting forgivensss so that he may appeal to Allah
for their being forgiven, as under:
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“And when 1 5 vaid to them ‘come, the Aposile of
Allah will ask forgiveness for vou, they turn back
their heads and vou may see them turning away while
they are big with Pride. On the contary, those, who go
to the Propher and he prays for them and wishes their
forgiveness from Allah, have been promised
{Surah Munafigoon:

b

forgiveness and dispensation,
3)



Chapter V111 / 101

J_.Ln_"_.ul_p\_.'l“]_g_.,.ﬁ.'l.n.ul.i ‘_llill_:r- l.-e.—-ﬂ-l‘ll 1_-,.&':1 P_Q.-'"'i }J'J'l
by Lg dill st ) J goe J1 o)

“When they were unjust to themselves, come 1o you
and ask forgiveness of Allah and the Apostle had
{also) asked forgiveness for them, they have found
Altah oft-returning (to mercy), Merciful "' (Surah
Niga: 64)

This is the reason that we see that the
companions of Prophel used to visit the Prophet
(p.b.u.h.) and request him to pray for them, in their
worldly and spiritual affairs and at the hour of needs.
He would accede to their request and pray for them
similarly besides the Prophet (p.b.u.h.) they would
request other pious servants of Allah too to pray for
them. Now, we attend to a [ew examples of the
Sahaba's wishing lor themselves prayers by the
Prophet and Saints of Allah.
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Ans says my mother Ome Salim begged the Prophet:
“Oh Prophet of Allah (p.b.u.h,), Ans is your
servant, pray for him''. The Prophet (p.b.u.h.) said:
“'Oh Allah increase his wealth and children and
grant benediction in what you have given to him™.
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(Sahech Bokhari vol. 8, p. 135.)

tdra el naslp g s 38 i Gl e
_uLiJ..’n.'-J elandl e aaila ‘}Tmlf_’lmld-’“ilﬂ“

Ans says the Prophet (p.b.u.h.) was delivering the
sermons of the juma prayers when a man stood up
and said: "'Oh Prophet of Allah, pray to Allah to
give us rain. During this tme clouds over cast the
sky and the rain fell”. (Saheeh Bokhar vol. 8. p.
134.)
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Hassan bin Shaddad says his mother visited (he
Prophet and said: “"Oh Prophet of Allah! 1 have
come Lo you Ao thal yoo may pray for this son of
mine, and turn him 1o be great, sublime, and pure.
Thus the Prophet (p.b.u.h.) made aholution with the
left over abolution water and drew his hand upon
his face and said: “Oh Allah bestow upon this
woman henediction regarding her son and make him
greatand pure” V. (Kanzul Amal val, 13, p. 349,)
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Talha Bin Abdullah says once a man came, to
reapart his dress and started rubbing his body to the
dust in the heat of sun addressing himself, Do tasie
the tire of hell, Is it that you are like dead men in
the night and at day time commil vanily.,” He
continued: “He was doing it vntil the Prophet
{p.b.u.h.}) who was resting under the shade of a tree
came to him and that man said: ""my ego has
overcome myseli™.

The Prophet (p.b.o.h.) said to him: “Be
aware, that the doors of the sky has béen opened 1o
you and the angels are taking pride in you."” Then he
said to his companions: “‘take provision of journey
from your (this) brother.” S0 they came one after
the other and said “Oh brother pray for us.” (Hayat
us sahaba vol, 3, p. 336.)
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Tt is narrated from Umer that he said 1o Owais:
“please do pray to Allah for my forgiveness”. He
said: “How could I do it while you are the

companion of Prophet (p.b.u.h.)". He said: "I have
heard the Prophet say: “The best person out of
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disciples (Tabeyeen) is the man named Owais® .

Referring to the above mentioned hadieth,
it is clear to us that asking for the help and assistance
of the Saints of Allah, which is the same asking them
for prayers (about us) is a legal, legitimate and desired
and commended practise which is supported by the
Holy Qur'in, hadieth and the practise of sahaba
(companions) of the Prophet (p.b.u.h.).

When we seek the help of the Saints of
Allah regarding our needs, be these worldly
(materialistic) or spiritual and call upon them
requesting them to extend their help, we definately
don’t mean that they must directly and independently
fulfil and materialise our needs and requircments.
Instead, we mean that they may pray for us and ask
Allah to fulfil our needs. We are aware that, for the
worth and station which they have got with Allah,
their prayers are closer to getting granted. Thus when
their prayer regarding our needs and requirments gets
granted that would be a kind of greatness, loftiness,
and esteem that Allah has provisioned for His Saint.

Just as the help and assistance of the
Prophets and Sainis in their life time and asking them
to pray for us, similarly, such an act is correct and
legal even after their deaths, because it is onc of the
subsistents and proven facts of Islam that the spirits of
the Prophets Saints and martyres have got a kind of




Chapter VITL/ 105
life in the world of Barzakh (the life in between death
and doomsday) and can understand and witness their
practises in world and listen to their speeches and
receive their messages very well, even better and more
than their worldly lives.

The Holy Qur’dn says about those martyred
on the way of Allah so.
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“And reckon not those who are killed in Allah’s way
as dead, nay they are alive (and) are provided
sustenance from their Lord. Rejotcing in what Allah
has given them out of His grace, and they rejoice for
the sake of those who (being left) behind them, have
not joined them, that they shall have no fear, nor
shall they grieve'" (Ale Emran: 169-170)

We have ample evidence from the hadieth
that those dead particularly the Prophets and Saints of
Allah possess wits and senses of intellect after their
death, and that too in a stronger form than that one
they had in the world and their relation, linkage, and
bonds with the living ones have not broken. We will
sce that in various hadieths besides establishment and
proof of the wits and awareness of the dead ones the
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topic regarding their having a kind of linkage with
their bodies burried in graves, have also been hinted
at and pointed out.

Now we concentrate upon a number of
hadieths in this respect.
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Abi Saced Al Khudri narrates from the Prophet
(p.b.u.h.) that he said: “When the funeral is ready
and men carry it upon their necks if he (the dead
man) be a pious person he says: 'Carry me, carry
me" and if he be a non pious (wicked) man he says:
“Woe to this funeral where are you carrying it?" "

All the beings hear his voice except man
and if man would hear his voice he would faint.
(Saheeh Bokhar vol. 2, p. 207.)
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Ans narrates from the Prophet (p.b.u.h.) that he
said: ““When a servant (of Altah) is placed in the
grave and his friends take distance from him and go
away., He even listens [0 the sounds of their
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lootsteps.” (Sahech Bokhar vol. 2, p. 190.)
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Amro bin Hazm says: “The Prophet of Allah saw me
leaning upon a grave so he said: ""Do not annoy
(vex) the owner of this grave™ ™. {Nail ul autar vol.
4, p. 87
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Urwah narrates that a man talked ill of Ali (a.5.)
before Umer. So Umer said: Do you recognise the
owner of this grave. lle is Mobhammad Ibne
Abdullah Ibne Abdul Mutalib and Al 4 the son of
Abu Talib [bne Abdol Mutalib. Do not mention Al
except with goodness and wvirtue for, if you annoy
him you have annoyed this one (Prophet) in his
grave', (Kanzul Amal vol. 13, p. 123.)
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Abdullah bin Umer narrates that the Prophet talked
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about the uneasiness and troubie of grave. Thus
Umer said: **0Oh Prophet of Allah would oor minds
and wits turn back to us (we will regain our wits)?
The Prophet said: “Yes like the condition that you
have got, today” . (Atargheeb wa tarheeb vol. 4, p,
132.)
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Abu Hurraira narrates from the Prophet (p.b.uh.)
that: ““There is no servant who passes by the grave
of & man whom he knew in the world and salutes
him but that the owner of the grave recognises him
and answers Lo his salute’™, (Kanzul Amal vol. 15, p.
646.)
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Ayesha says: 'l would enter my house and dress off
and would say (o myself that he is my father (Abu
Baker) and he is my husband {the Prophet).

When Umer was burried there with
them, I did never ecnter the house except when
dressed". (Majma uzzawaid vol. 9, p. 37.)
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Tbne Maspod says the Prophet (p.b.u.h.) said: "My
life is a blessing for you since we talk to each other
and my death too is a blessing for you because that
your practises arc presented before me and if 1 see a
good deed, | praise Allah and'if 1 see a bad deed 1
ask your forgiveness from Allah". (Majma vzzawaid
vol. 9, p. 24.)

By considering these hadieths it becomes
clear that a man not only does not loose his wits and
senses after his death but also he gels access to a
sense and wit sublimer and loftier than that he had
and visualises and senses such things which he could
not appreciate and visualise during his life. According
to these traditions a dead man underneath the grave
hears the sounds of the foot steps of people and gets
vexed and annoyed with someone who sits upon his
grave or when gets insulted. It is quite obvious thal
the living man can not, under such conditions, hear
the sounds or see some body.

But those verses of the Holy Qur'an which
negate the hearing (sense) of the dead ones such as:
o gl g U1 (Vyou can not make the dead ones
hear’’[Surah e Namal: 80]) or the verse: & s pawie Sl
5031 ("“You do not have the power to make those of the
graves hear’'[Surah e Fatar: 22]). These kinds of
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verses are about the resemblance of the infidels with
the dead ones and it does not mean that they do not
hear rather it means you can not get a response from
them just like the infidels who listened to the words of
the Prophet (p.b.u.h.) and did not respond to it. The
hadieths that we have narrated explicitly prove this
fact that the souls of the dead do listen and see and
comprehend the states and circumstances of the living
men.

Particularly, the facts about the Allah’s
Saint, like the Prophet (p.b.u.h.) who is witnessing the
deeds of his Ummah, or the martyres who send the
messeges of goodnews to their left behinds, are quite
clear.

Given such sublime and supreme wits that
the souls of Prophets, and saints posscss, requesting
them for prayers is just as asking them to pray for us
during their life times. Therefore, we observe that the
Sahabah and Tabeyeen (disciples) did use to seek the
help and prayers of the Prophet (p.b.u.h.) even after
his death.

During the caliphate of Usman bin Alflan,
Usman bin Hunaif said to a needy person: “make
abolution and go to the mosque and offer two rakats
of prayer and then say:
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Oh Allah! T ask you and attend to you through the
media of our Prophet (p.b.u.h.) who is the Prophet
of mercy. Oh Mohammad! T attend to Allah through
you so that my need is fulfilled. (Almajam Al
Kabeer (Tabrani) vol. 9, p. 18.)
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Bilal Bin Hars came to the grave of the Prophet and
said: “Oh Prophet of Allah! ask Allah to pour rain
upon your Ummah for, they are about to perish”.
(Wala al wafa vol. 4, p. 1374

Likewise, in certain traditions and hadieths
the needy and problem sticken persons have been
ordered to call upon and seek the help of the saints of
Allah when they face a need or exigency.
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Abdullah bin Masood said that the Prophet
(p-b.u.h.}) said: “*When your horse runs away
(leaving you) in the desert call three times ‘Oh
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servants of Allah harpess it’. Doubtlessly there are
servants of Allah who will harnéss it for you™. (Alma
Jam al-Kabeer (Tabrani) vol. 10, p. 267.)
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Atba bin Ghazwan narrates that the Prophet said:
“While some one of you looses a thing or necds a
help and he is present at a place where he does not
have any friend, s0 he may say: 'Oh the servants of
Allah help me out’. Doubtlessly there are servants
of Allah whom we do not see’, (Majma Az zawaid
vol. 10, p. 132.)

With reference to the hadieths which we
described in this chapter we conclude that secking the
help and prayers of the Prophets and Saints whether
they are living or dead, is a legal and recommended
act, to which one can not have any doubt, what so ever.
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CHAPTER - IX

Commemoration of the Birth or Death Anniversaries
of Allah’s Saints

The commemoration and reminiscence of the
memories of Prophets and Saints of Allah, the
martyres, truthfuls, the travellers upon the path of
true school of the Prophets is one of the important
factors which has a fixing and specifying role in
strengthening laith and establishing the spiritual
values and the loundations ol ethics and morality.

The remembrance and recollection of the
grades of the faith, piety, Jehad (holy crusade), self
devotion, self sacrifice of the Saints of Allah and that
how did they reach the stations of Allah’s proximity by
virtue of their endevour and struggle on the way to
Allah, and joined the group of the guided ones, is a
strong incentive and provocation for a man to follow
and immitate them and it helps in traversing their
(saint’s) course.
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“They (the Frophets are those who have been guidad
by the Allah Thus follow thewr guidance™. (Surah
Anaam: B0

The Holy Qur’dn in many of its verses Allah
commands His Prophet to always remember and
recollect the Prophets of the past and the pious
servants of Allah so that their reminiscence becomes
the cause of strengthening of his heart.
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And mention Ibrahim (a.5.) in the book; surely he
was @ truthful man, a prophet, (Surah Marriam: 41}
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And remember Our servanty Ibrahum and fshag and
Yagoub men of power and insight. (Surah Suad- 45)
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And remember Ismail and Al Yasha and Zullafl and
they were all of the best. (Surah suad: 48)

The remembrance ol Prophets and Allah’s
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Saints to which the Prophet of Allah has been
ordained, causes the purity of heart reinforcement
and intensification of faith, and is the giver of the
good news regardifg the victory of Tauhid’s (oneness
of Allah) front.

Actually, keeping their memory alive is the
respect and honour shown to the human virtues and
spiritual values, This is the way to the revival of their
course and conduct regarding combatation against
polytheism, brutality, ignorance and invitation to
Tauhid (one Allah), justice, virtues of morality, for
they had always been the guards of these values and
the heralds of right and truth.

On this account, we must always keep their
memories kindled in our minds and honour their
memory particularly on the specified dates which are
related to them, such as days of their births and deaths.

And rccall and mention their qualities,
talents and virtues. Reaffirming our commitments to
them and their objects and goals.

Allah orders Musa (a.s.) to make the Bani
Israelis remember the days of Allah, and attract their
attentions towards those days.
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And certainly We sent Musa with our
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communications saying: Bring forth your people from
utter darkness into light and remind them of the dirvy
of Allah; (Surak Ihrahim: 5)

According to the exigisit, and expositers
“Ayyamullah™ “the days of Allah” mean the days
wherein Allah bestowed His important benedictions
and boons upon. Bani Isracl such as salvation and
safety from the (cruel) hands of Pharos. the
descending of Man-u-salwa (food and quails kind of a
bird, in roasted form) spliting of the river Nile [or
them and so on.

Similarly, there are days and dates on which
important events took place for the previous nations
like the nations of Noah (a.s.), Aad and Samood.

Therefore, the remembrance and
recollection of the days in which important events
took place is one of the commissions and assignments
of the Prophets. They must make the people
remember the days of Allah so that they may gel
benefited by the training effects of those days.

Now, we say that the days of birth, death, or
mission of the honourable Prophet of Islam (p.b.u.h.)
and also the dates of births and deaths of the Allah’s
Saints are the days, wherein great events took shape,
which have overcast their effects upon the destiny of
mankind. Thus memorial celebrations of these days is
the remembering and reminiscence of the days of
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Allah.

So il a session or assembly is arranged on
the birth or death aniversaries of the Prophet
(p:b.u.h.) and or the Allah’s Saints for the faithfuls to
celebrate the memories of the event which took place
on that particular date and hold the memory of the
Prophet (p.b.u.h.) in esteem and honour and mention
his gualities and virtues, a correct and legal act has
been performed and the order of Allah regarding the
remembering the '“days of Allah'" has been
materialised.

The honourable Prophet of Islam (p.b.u.h.)
has ordered to mention the virtues and good qualities
of the dead ones and he has in particular much praised
the cherishing and celebration of memory of the
Prophets and the pious, and truthful ones.
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Ibne Umer narrates from the Prophet (p.b.u.h.)
that he said; "'Describe the good gualities of your
dead ones”. (Sunnan ‘Trimzi vol. 3, p. 339.)
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Maaz narrates from the Prophet saying he said:
“Cherishing the memories of Prophets is service and
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the remembering of truthful ones 1s the expiaton
(atonement ) of the sins, and remembering death 15 g
free will offering (charity)™. (Kanz al Amal vol. 11,
p-477.)

Referring to the collection of Qur'anic
verses and traditions which we narrated, we conclude
that the reminescence and remembrance of Prophets,
Saints and truthfuls is the pleasure of Allah and the
requirment of religion and a form of service. The
more and better it is practised, the more it is required.

One of the suitable ways for refreshing their
memories is to celebrate their birth or death days so
that on their birthdays assemblies of joy and
felicitation and on their death days those of grief and
sorrow be held and their virtues be mentioned in
those sessions.

The aggregations and scssions arc nice
apportunities [or expressing gratitude and rccognising
the rights of those who spent their lives in guiding and
leading the people towards the religion of Allah, and
they endevoured hard for the exaltation of the divine
word. Those are the greal people, to whom all the
Allah worshipers and faithfuls have been indebted all
over the length of the history, in connection with
learning of religion and divine knowledge.
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CHAPTER - X
The Miracles of Allah’s Saints

The universe created has been created upon the
foundation of a minute and subtile order and
according to the law of reason, cause and motives.
The Almighty All Powerful and All Wise Allah has set
the order of creations in a manner that no creation
and being, from the great superb galaxies to the
smallest part of the universe, can deviate from that
system. All are subdued and vanquished by the system,
laws, causes and motives which Allah has set up.

But it is not such as the Jews said that Allah,
by creating this system has tied up His hands and
Himself got subdued to it and can not dissolve it.
Instead, Allah is Omnipotent and Almighty over all
things. He is also powerful to get all the system
dispersed and dissolved with its causes, and motives.
Behind the obvious and apparant causes and motives
exists His unlimited and boundless power so that, all
the things are under it's dominance.
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The miracles, which the Prophet’s braught
about all along the length of human history and which
were according and proportional to the conditions ol
their addressees (people of their ages) and performed
deeds out of the range of reasons and causes, is one of
the instances where He showed and revealed His
power. Apart from proving the Prophethood of the
Prophets, He proved the rulership of His
omnipotence in the world of causes and reasons.

Beside the miracles of the Prophets, Allah
has sometimes shown extraordinary events at the
hands of His saints and given them the power to
perform works out of the parameter of causes and
reasons. Conventionally, their works are known as
“Karamat™ (wonders).

The wonders exhibited by the Saints of
Allah take place as an effect of faith, piety and
preservence of obligatory and supercrogatory prayers
by which a servant reaches the station of Allah’s
proximity and which makes him the beloved one of
Allah. When a person gets access Lo this station his
eyes, ears and limbs all perform Allah’s deeds. Please
concentrate upon the following hadieth.
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The Prophet of Allah (p.b.u.h.) said: “Allah says my
servant always keeps getting closer to me by offering
supererogatory prayers till such extent that I love
him and while I love him 1 become his ear with
which he hears and become his eve with which he
sees and become his hand with which he works and
become his legs with which he walks”, (Saheeh
Bokhari vo. 8, p. 189.)

The Holy Qur'adn having described the
specimens ol Prophets miracles has also narrated a
few dimensions of the wonders and extra ordinary
works of the Saints of Allah.

The story of Asif bin Barkhia, who was
minister of Hazrat Suleman (a.s.) is described as
under:

il 01 il s il oSG Sl U
37 O g ASTUE ol o ey i JU s
o et sde SANIG ol 530 acke iy 2halie
e ol Lekd 2 b L 35 0F 6 SLSTUT e

Mo i ol e ds JB s

He said: 'O chiefs which of you can bring to me her
throne before they come 1o me in submission? One
audacious among the Jinn said: "I will bring it to you
before you rise up from you place and most surely I
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am strong and frusiy for it. The one who had the
krnowledge of the Book said I will bring it 1o you in
twinkling of an eye. Then when he saw it setiled
beside him he said: thes s of the grace of my Lord”
“. (Nami 38 - 4)

The story of Marriam (s.a.) the mother of
Christ Essa (a.s.).
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Zukariye entered the sanctuory 1o see her, he found
her with food. He said: O Marriam whence comes
this to you. She said: "It is from Allah.” Surely Allah
gives to whom He pleases withour measure, (Al e
fmran 37 and Surach Marriam 22 - 27)

The story of men of the cave.
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Or, do you think that the fellows of the cave and the
inscription were of our wondevful signy? When the
youth sought refuge inthe cave,  they said: “Our
Lord! grant us mercy from Thee and provide for us a
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right course tn our affair. 5o We prevented them from
hearing in the cave for a number of yvears,
Then We raised them up. (Surah Kahaf 9 - 12)

Similarly, many more examples of wonders
of Allah’s Saints and the great companions of the
Prophet (p.b.uwh.) have been described in the hadieth
and the traditions, of which we quote a few:
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Crpce the graves of Amro bin Jamooh and Abdullah
bin Amro both of whom were Ansars (the helpers)
and salmis, were washed off by the [ood, since,
their graves were situated on the course of it. Both
of them were burried in the same one grave. Both
were martyred in the battle of Uhad.

Thus their grave were opened apart so
a5 to get them shifted to another spot. They
discovered their bodies in an unchanged condition
as if they had died just yesterday,

One of them had a wound upon which
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he had laid his hand, and was burried in the same
condition, They picked his hand off it. (The blood
started gushing of the body). Thus they put his hand
back on its place. The situation reversed to the
previous one. A gap period of forty six years existed
between the battle of Uhad and the occasion of
Lheir graves being opened apart. (Moota e Malik p.
384.)
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Zazan say one day Ali Ibne Abi Tablib {a.s5.)
narrated a hadicth and a man contradicted him. So
Ali {a.s.) said to him: “If you be a lar [ curse you™',
The man said: *Do curse me™. Ali {a.5.) did curse
him. A little while after the man got blind™. (Majma
ux zawaid val. 9, p. 1146.)
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Mohammad bin Sharjeel says: ""A man picked up a
handful of dust from the grave of Saad bin Maaz.
When he opened his fist, he saw that the dust had
changed into musk. The Prophet (p.b.u.h.) said
“Glory be to Allah, Glory be to Allah™. His face
showed amazement™, (Kanzul Amal vol. 13, p. 412.)
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Aeysha says: “When Najashi (King of Habashi
|Ethopia]) passed away we used to tell each other, a
light can always be seen gleaming and shinning over
his grave'. (Al Asabavol. 1, p. 117.)
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Saeed bin Abdul Aziz says: “In the event of Harra
the azaan (call for prayers) were not performed for
a period of three days and so were the collective
prayers not offerd. Saeed bin Musayyab had not
moved out of the mosque and so he did not
distinguish the times of the prayers excepl [or a
sound of uproar wheih he would hear from the
Prophet's (p.b.u.h.) grave (al the prayer times)™.
(Sannan Adarmi vol. 1, p. 44.)
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Saeed bin Jabeer says: “Ibne Abbas died in Taif and
[ joined his funeral march. Thus a bird came flying,
the kind of which was unseen before, and entered
his coffin, He waited for the bird to get oul of the
bier coffin, bor it did not"”, (Mustadrak Hakim val.
3, p.543)
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Ibne Abbas narrated from the Prophet (p.b.u.h.)
that he said: "“Faffar bin Abi Talib moved along with
Gabriel {a.5.) and Mechail (a.s.) and he had two
wings which Allah gave him in exchange for his two
hands (cut down in Moota battle) and he informed
me about what had occured to him when he met the
polytheists”. (Majma uz Awaid vol. 9, p. 272.)
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Abu Hurraira says: ©'On one dark night, Imam
Hassan (4.5 ) was present with the Prophet and the
{Prophet) loved him very much. Hassan (a.s.) said:
“lwant 1o go to my mother”. [ said: "0 Prophet of
Altah (p.b.u.h.) shall 1 accompany him'. He said
“po'’, Then a light descended from the sky which led
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Hassan (a.5.) to her mother”. (Hayat us Sahab vol
3, p. 618.)
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Lahri narrates: “When Hussain bin Ali (a.5.) was
martyred no stone was uplifred in the Bait ul
Mogadas (Jerusalem) except that fresh blood was
found beneath it'". (Almajam al Kabeer (Tabrani)
vol. 3, p. 1200)
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The guard of Obaidullah bin Ziad says: “On the day
when Hussain (a.s.) was killed (martyred) 1 went
after Obaidullah hin Ziad into the palace. There was
a fire lited up on his face. He added: He had held
his cuf over his face. So he said: “Did you see it |
said: ‘‘yes’'. He ordered me (o keep it secret”.
(Majma uz Zawaid vol. 9, p. 196.)

We have plenty number of such specimens
in the books of hadieths and history. The collection of
Qur'anic verses and traditions presented proves this
fact that Allah, on account of special favours which
He does to His Saints and pious servants, sometimes
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brings about extra ordinary events at their hands and
for their sake and announces the honour, dignity,
grace and greatness of His Saint.

In the same way as miracle is the proof of
righteousness of the Prophets, generosities too are
the sign of greatness and grace of the Saints of Allah.
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The Origns

--Qur’dn-e-Majeed.

.-Alasaba Fi Tamyeezus sahaba, Ahmed bin Ali bin
Mohammad bin Hajr al As Kalani, Beirut, Dar ul
Kitab ul Arabi, without date of print.

--Al Aghani, Abul Faraj al Isfahani, Beirut, Dar ul
Kitab al Timia, 1407 Hijra.

—-Tareekh ul Umam wal Muluk, Abu Jaffar
Mohammad bin Jarrair Tabri, Beirut Darul Kutab ul
lmia, 1408 Hijrah.

-Tareekh ¢ Baghdad, Abubakr Ahmed bin Al Al
Khateeb ul Baghdadi, olfset Beirut Darul Kutab ul
Iimia, without date.

__Tazkaratal Haffaz, Abu Abdullah Shamsuddin
Mohammad Az Zahbi, Beirut Darul Kutab ul Ilmia,
without date.

_-Atargheeb watarhecb, Hafiz zakiuddin Almanzari,
Beirut Darul Fikr, 1408 Hijra.

—-Tehzeeb Tareekh Dameshq. Ali bin al Hassan
Almarool be ibne Hajr al askalani, Beirut Daral
Fikr, 1404 Hijrah,

__Jamial Bayan (cxegesis) Abu Jaffar Mohammad Bin
Jarrair Tabri, Beirut Darul Fikr, 1408 Hijrah.

__Huliatul Quliah, Hafiz Abu Naeem Isfhani, Beirut
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Darul Kutab al [lmai 1409 Hijra.

--Hayat us sahaba, Mohammad Yousaf al Kandhalvi
Beirut Darul Maaritat, 1406 Hijrah.

--Addur ul mansoor Fit Tafseer Bil Masaur, Abdur
Rehman Jalaludddin Sayooti, Beirut Darul Fikr,
1403 Hijrah.

--Sanan Ibne Majah, Abu Abdullah Mohammad bin
Yazeed Kazweeni Maroof ba Ibne Majah, research
Mohammad Fawad ul Baqi, Beirut Dar Ahyah At
taras ul Arabi, 1395 Hijrah.

--Sanane Ibne Daud, Abu Daud Suleiman bin Ashaas
Sajastani, Beirut Darul Kitab ul Arabi, without date.
~-Sanane Trimizi, Abu Essa Mohammad bin Essa At
Trimizi, rescarch Ahmed Mohammad Shakir, Beirut

Dar-e-Ahya Ataras al Arabi,

--Sanan Darmi, Abu Mohammad Abdullah bin Behram
Ad darmi, Al Qahira (Cairo) Darul Fikr, 1398 Hijrah.

--Sanan Dar Katni, Ali bin Ummer Adar Qatni.
Beirut., Alam ul Kitab, 1406 Hijrah.

—-Assanan Al Kubra, Abu Mohammad Ahmed bin
al-Hussain Al Beyhagi, offset Beirut Darul Marefat.
--Sanan an Nasayee Abu Abul Rehman an Nasayce,

Beirut Al Maktaba tul Ilmia, without date.

--Saheeh al Bukhari, Abu Abdullah Mohammad bin
Ismail al Bukhari, Beirut Alam al Kutab. 1406
Hijrah.

--Saheeh Muslim, Muslim bin al Hujaj, Al Qahira
(Cairo) Maktaba Mohammad Ali Sabeeh, without
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date.
--Asawaiqul Muhriga, Ahmed bin al Makki Al Qahira
(Caire) Matba al Maimniyah, 1312 Hijrah.
--Atabaqat ul Kubra, Abu Abdullah Mohammed bin
Saad, Beirut Dar Sadar, 1377 Hijrah.
--futuhussham, Aba Abdullah Mohammed bin Ummer
Al wagqidi, Beirut Darul jeel, without date.
--Kanzul Amal, Allaudiin Almutagqi, al Hindi, Beirut
Moassas ar Risala, 1409 Hijra.
--Majmauz zawaid, Nooruddin Ali bin Abi Bakr al
Haisami, Beirut Darul Kitab ul Arabi, 1402 Hijrah.
--Al mustadrak Allassaheeyeen, Hafiz Abu Abdullah
Mohammed al Hakim al Nisaburi, Beirut, Darul Fikr
1398 Hijrah.

--Almasnad, Ahmed bin Hanbal, offset, Beirut, Darul
Fikr, without date.

--Mujamul Buldan, Shahabuddin Yaqoot Alhamvi,
Beirut Dar al Ahya at taras al Arabi, 1399 Hijra.

—-Almajam ul Kabir, Abul Qasim Suleman bin Ahmed
At Tabrani, Baghdad wazarat ul Auqaf, 1399 Hijra.

:-AIMuota, Malik bin Ans, Beirut Daral Fikr 1407
Hijrah.

__Nail ul Aotar, Mohammed bin Ali Ashoqani Al
Qahira (Cairo), Dar ul Hadieth.

_-Wafa ul wafa Be Tkhbar Dar ul Mustafa, Nooruddin
Ali bin Ahmed Assamhoodi, offset, Beirut, Dare
Ahya at turas al Arabi, 1401 Hijrah.
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